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الحمد aU‏ رب العالمین والصلاة والسلام علی سید المرسلین وعلی آله الطیبین وأصحابه الطاهرین 


==» he Reviver of Islam, the grandmaster of tafsir, hadith and fiqh, the 

1 peerless Hanafi jurist of his time, the vanquisher of innovators and 
' enemies of religion, the foremost defender of faith and the imam 
of Sunnis, the polymath, the poet, the teacher, the mufti, the gnostic, the 
guide Mawlana Ahmed Rida Khan al-Hanafi al-Qadiri al-Baraylawi, 
famously known as Alahazrat in the subcontinent was born in 1272 
(1856) in Bareilly, a prominent city in Uttar Pradesh in North India. His 
grandfather named him Al-Mukhtar at birth.? 
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1 Bareilly is located at 28°10’N, 78°23’E, and is situated in the north of India, 250 km from 
New Delhi. It borders Pilibhit and Shahjahanpur on East and Rampur on west, Udham Singh 
Nagar (Uttarakhand) in the north and Badaun in the south. 


2 It was acommon practice to name children with a chronogram at birth. Al-Mukhtar=1272. 
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Alahazrat, meaning the ‘Grand Master, was a common title of respect? in 
the 13/14 century Hijri. Imam Ahmed Rida was called Alahazrat and he 
was a major force against innovators and the leader of Sunni scholars. This 
title became so famous, that it has now become a synonym for Imam 
Ahmed Rida Khan. Upon his second and eventful visit to Arabia in 1323, 
the scholars of the two sanctuaries - Makkah and Madinah - were so 
impressed by his erudition and his efforts to safeguard Ahlu’s Sunnah, that 
prominent scholars hailed him as the Reviver of Religion.* Major scholars 
in (undivided) India also agreed that all the qualities required in a Reviver 
were found in him and thus he is the Mujaddid of the 14th century after 
the Prophet's # migration. Imam Ahmed Rida referred to himself as Abd 
al-Mustafa or the slave of the Prophet $+. 


Family 

His father, Mawlana Naqi Ali Khàn5 was the son of Mawlana Muhammad 
Rida Ali Khan, the son of Hafiz Kazim Ali Khan, the son of Shaykh 
Muhammad AdzZam Khan, the son of Muhammad Sdadat Yar Khan 
Bahadur, a Pathan of the Barech’ tribe in Qandahar, Afghanistan, who first 
came to Rohilkhand, Bareilly on an imperial mission and eventually settled 
there. Saadat Yar Khan was a Shash Hazari® commander who was 
appointed as the administrator of Bareilly after his victory in an important 
battle, but he never took the office as the royal decree reached only when 
he was on his death-bed. His three sons, Aazam Khan, Muazzam Khan and 
Mukarram Khan also held important positions in the Mughal Empire. 
Shaykh Aazam Khan withdrew from the world and became an ascetic; he 
retired to Bareilly and settled there. His son Hafiz Kazim Ali Khan was a 
scholar and held the post of District Administrator in the final years of the 
Mughal Empire. Hafiz Kazim’s son, Mawlana Rida Ali Khan was also a 
prominent mufti, and from his time onward the family has produced 





3 Similar to "His Highness,” "His Majesty,” "His Holiness," etc. 


4 Mujaddid. It is related from tradition, that an erudite scholar will appear at the head of 
every century and revive the religion and clarify doubts and fight innovation. 


5 Naqi Ali Khan 1246-1297 AH (1830-1880) 
6 Rida All Khan 1224-1282 AH (1809-1866) 
7 The Barech/Bareach is a tribal group of Rohilla Afghans in North India. 


8 A commander of six thousand troops. 


distinguished muftis and scholars, Alahazrat being the most famous and 
arguably the most brilliant among them all. Alahazrat had two younger 
brothers: Hasan Rida Khan,? Muhammad Rida Khan, and three sisters. 


Marriage and Children 


Alahazrat married in 1291. He had two sons and five daughters and both 
his sons Mawlana Hamid Rida Khàn!? and Mawlànà Mustafa Ridà Khàn!! 
were accomplished scholars, authors, teachers and spiritual guides. 
Mawlana Hamid’s son, Mawlana Ibrahim Rida!2 was also a prominent 
scholar and among his children, Mawlana Akhtar Rida Khan!3 is a senior 
Sunni scholar and currently heads the Dar-al-Ifta in Bareilly. Mawlana 
Akhtar is a graduate of Al-Azhar University (hence Azhari Miyan) and has 
many published works which include translations of Alahazrat’s books 
from and into Arabic. 


Madh'hab and Tariqah 


Imam Ahmed Rida was the imam of flanafis; his knowledge of flanafi fiqh 
and its principles was unparalleled in his time and remains unmatched 
even in our age. His magesterial command of flanafi fiqh is evident from 
his fatàwà, and annotations on Hanafi works, which compelled even 
antagonists to acknowledge his mastery of the discipline: 


..in his time, it was rare to find a scholar of his class with such extensive knowledge 
of Hanafi fiqh, its constituents, minutiae and its nuances — a testimony for which can 
be found in his collection of fatāwā and his book Kifl al-Fagih al-Fahim Fi Ahkami 
Qirtasi’d Darahim, which he wrote in Makkah in the year 1323 AH.“ 


Alahazrat took the Qādiri path from Sayyid Aāl e Rasūl al-Aĥmadī 
Mārahrawi along with his father in the year 1295. 





9 Mawlānā Ĥasan Riđā Khan was also a scholar and a poet; Zawq e Naátis an anthology of his 
poetry in the praise ofthe Prophet &. 


19 ffujjatu'l Islàm Mawlana Hamid Rida Khan, 1292-1362 (1875-1942). 
11 Mufti AáZam e Hind Mawlana Mustafa Rida Khan, 1310-1402 (1892-1981). 
12 Mawlana Ibrahim Rida Khan 1325-1385 AH (1907-1965). 
13 Born 25" Safar 1362 AH. 
14 Abu’l Hasan Ali an-Nadawi, Nuz’hatu’l Khawatir 8/1182. 
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Teachers 


His grandfather was his first teacher. In his early years, he was also taught 
by another teacher in Bareilly and thereafter he was instructed by 
Mawlana Ghulam Qadir Beyg and Mawlana Abd al-Aliy Rampuri. Shah 
Abu’l Husayn Nuri was his guide in tasawwuf. Most of the traditional 
syllabus!5 was taught by his own father, Mawlana Nagi Ali Khan, who also 
authorised him to issue fatawa in his fourteenth year.16 Alahazrat was an 
autodidact who mastered other sciences by himself. His teachers and 
those who gave him authorisations in hadith, fiqh and tasawwuf are: 


Shah Aal e Rasül Marahrahwi!? [d. 1297/1880] 

Mawlana Muhammad Nagi Ali Khan [d. 1297/1880] 
Shaykh Ahmed Ibn Zayni Dafilàn!? al-Makki [d.1299/1881] 
Shaykh Abdu’r Rahman Siraj al-Makki [d.1301/1883] 
Shaykh Ausayn ibn Salih Jamalu'l Layl [d.1302/1884] 
Shaykh Abu'l Husayn Afimed an-Nüri [d. 1324/1906] 
Mirza Ghulam Qadir Beyg?? al-Baraylawi [d. 1336/1917] 

8. Mawlànà Ábdu'l Áliy Rampüri [d.1303/1885] 


Sy O OD BE Too c 9r ES 


Alahazrat received authorisations in thirteen different chains of tariqat 
and in all of which he gave authorisations to others. 





15 Dars e Nizami 
16 Alahazrat himself states that his age was 13 years and 10 months at that time. 


17 Passed away in 1296 (1879). The shaykh was a prominent student of the famous 
muhaddith, Hanafi imam and Mujaddid of the thirteenth century, Shah Abd al-Aziz al-Dihlawi, 
the son of Shah Waliyullah al-Dihlawi. 


18 The Chief Mufti of Makkah of his day, and the author of Al-Duraru’s Saniyyah, Futihat al- 
Islàmiyyah, Sharh al-fzzi, etc. 


19 Alahazrat’s enemies falsely insinuate that he was the brother of Mirza Ghulam Ahmed 
Qadiyani of Punjab, the false-prophet and the founder of the Qadiyani faith. This shaykh is 
Mirza Ghulam Qadir Beyg son of Mirza Hasan Jan Beyg , born in 1242 (1827) in Lucknow. His 
father relocated to Bareilly. He was a close friend of Alahazrat’s father and passed away in 
his nineties in Bareilly in 1336 (1917). 


Famous Students and Spiritual Heirs 


Graduating from a famous school is an accomplishment. Being the student 
of great teachers is a noteworthy achievement; and to be the mentor of a 
great man is a mark of distinction. Alahazrat left behind many disciples 
who were not only great men themselves, but were also mentors to many 
more high achievers. The following are his most prominent students - and 
every one of them was an institution in himself: 


1. His eldest son, Mawlana Hamid Rida Khan2° (d. 1362/1943) 
2. His second son, Mawlana Mustafa Rida Khan?! (d. 1402/1981) 
3. Mawlànà Amjad Áli AáZami2? (d. 1367/1948) 

4. Mawlana Sayyid Nayimuddin Muradabadi?? (d. 1367/1948) 
5. Mawlana Sayyid Zafaruddin Bihari?4 (d. 1382/1962) 

6. Mawlana Sayyid Ahmed Ashraf Kichauchawi (d. 1343/1925) 
7. Mawlana Sayyid Didar Ali Alwari25 (d. 1354/1935) 

8. Mawlana Ahmed Mukhtar Siddiqi Meeruti (d. 1357/1938) 

9. Mawlana Sayyid Muhammad al-Kichauchawi26 (d.1383/1961) 
10. Mawlana Abdu’ Alim Siddiqi Meeruti (d. 1374/1954) 

11. Mawlànà Ábdu's Salàm Jabalpüri (d. 1372/1953) 

12. Mawlànà Ábdu'l Afad Pilibhiti (d. 1348/1929) 

13. Mawlana Diyauddin Ahmed al-Madani2’ (d.1401/1981) 








20 Hujjatu’l Islam . 
21 Mufti AdZam e Hind. 
22 Sadru’sh ShariGh, the author of Bahar e Shariat. 
23 Sadru’l Afadil, teacher of scholars and author; Khazayinu’ frfan is his work. 
24 Malik al-Ulama, Alahazrat’s scribe and author of Hayat e Alahazrat and Sahih al-Bihari. 
25 Founder of Hizbu'l Ahnáf, Lahore. 
26 Muhaddis-e-AáZam e Hind, author of a tafsir; father of Shaykh Sayyid Madani Miyafi. 
27 Ziyauddin in Urdu; also famous by his title Qutub e Madinah. 
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14. 
15. 
16. 


17. 
18. 
19. 
20. 


Mawlana Laal Muhammad Khan Madrasi (d. 1339/1921) 
Mawlana Muhammad Rahim Bakhsh Arwi (d. 1343/1925) 
Mawlana Hasanayn Rida Khan?28 (d. 1402/1981) 


Mawlana Abdu’l Baqi Burhanu’l Hag Jabalpari (d. 1405/1985) 
Qadi Abdu’l Wahid Azimabadi (d. 1326/1908) 

Mawlana Mufti Taqaddus Ali Khan (d. 1408/1988) 

Shaykh Sayyid Sulayman Ashraf Bihari (d.1358/1939) 


The following prominent Arab scholars have received ijazahs in hadith and 
other sciences from Alahazrat: 


1. 
2. 
3 
4 
5. 
6 
7 
8 
9 


10. 
11. 
12. 


Mawlana Sayyid Abd al-Hayy al-Kattani29 (d. 1332/1913) 
Shaykh Salih Kamal al-Makki®° (d. 1325/1913) 

Shaykh Sayyid Ismayil ibn Sayyid Khalil?! (d. 1338/1919) 
Shaykh Sayyid Mustafa ibn Sayyid Khalil (d. 1339/1920) 
Shaykh Ahmed Ibn Abi’l Khayr 0 

Shaykh Muhammad ibn al-Marzüqi Aba Husayn 

Shaykh flasan al-Üjaymi 

Shaykh As’ad al-Dahhan al-Makki 

Shaykh Abdu’ Qadir al-Kurdi 

Shaykh Muhammad Sayid al-Maghribi 

Shaykh Sayyid Salim ibn Áydarüs 

Shaykh Sayyid Abt Bakr ibn Salim 





28 He is the nephew of Alahazrat and son of Mawlana Hasan Rida Khan. 


29 Famous hadith scholar of Morocco and author of many published works. 


30 Mufti and the Qadi of Hanafis in Makkah 


31 Custodian of the Library of the Grand Mosque in Makkah 
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Alahazrat mentioned more Ulama in Al-Ijdzat al-Matinah li Ulamayi 
Bakkati wa’l Madinah. He also listed the names of his close disciples in a 
lengthy poem AI-Istimddd dla Ajyali’l Irtidad.32 


It is well-known that he became a mufti in his fourteenth year and that his 
father gave him the permission to issue fatwa. But this was not mere 
confidence of a father in his son's abilities. Mawlana Irshad Husayn 
Rampüri had issued a fatwa once and many senior scholars attested it. 
This was also brought to Alahazrat's father Mawlana Naqi Khan who sent 
the bearer to have it attested from the mufti inside the room. The man 
went in and saw a 14-year old sitting in the room and came back saying: 
"There is only a boy sitting there." Mawlana Nagqi said, "Yes, he is the mufti; 
get it attested from him.” Alahazrat read the fatwa and did not agree with 
it and issued a contrary ruling, which was countersigned by his father. 
Thereafter all other scholars attested only Mawlana Irshad’s fatwa. When 
this fatwa reached the ruler of Rampur,?? he invited the Mawlana and gave 
him Alahazrat’s fatwa; the noble and upright Mawlana read the fatwa and 
said that he had made a mistake and Alahazrat’s opinion was right. When 
the Nawab asked him why every other scholar had attested his fatwa 
except the two from Bareilly, the Mawlana said that they did so based on 
his reputation. 


Habits and Characteristic Attitudes 


Alahazrat was pious, virtuous and mindful of the sunnah right from his 
childhood. He spent his entire life studying, researching, writing and 
teaching Islam. He was exceedingly cautious and scrupulous in his affairs 
and strived to follow the sunnah in every word and deed. He was the 
epitome of simplicity and humility. His manner was modest and 
unaffected; many people who came from afar would be astonished and 
could not believe that the plain looking man in front of them was the 
famous Imam Ahmed Rida Khan. Once, a man from Kathiawad arrived in 
the Masjid and found Alahazrat doing wudü from an earthen pot. He 
saluted Alahazrat and said: ‘I have come to visit Ahmed Rida Khan. Where 
can I meet him?’ 





32 The name of Mawlana Mahmid Khan Jamjodhpiri was accidentally left out. 


33 Nawab Kalb Ali Khan (1834-1887) was a literate, scholarly and sunni ruler of Rampur who 
was a patron of sunni scholars. 


Alahazrat said: ‘I am Ahmed Rida.’ The man said, ‘I don’t mean you; I have 
come to meet Alahazrat Imam Ahmed Rida Khan.’ This was because he did 
not wear imposing or expensive clothes, nor had a distinguishing attire 
though his ancestors were aristocrats and he had inherited a handsome 
fortune. A simple jubbah?^ and loose, straight trousers, an ordinary cap. He 
changed his clothes only on Fridays and Tuesdays, except for Eid or the 
Prophet’s birthday, for which he would change regardless of the 
weekday. He would never roar with laughter,’ and if he had to yawn, he 
would slip his finger between his teeth to avoid making a noise. He walked 
with a light gait, true to the manner of believers praised in the Qur’an: 


m of Rahman tread softly on de osa oi QAI Ses 
ga yoni 
He was of medium height; and was very frail and thin. He would usually 
squat on the ground with one thigh drawn up, unless when he had to read 
or write, when he would squat with both knees drawn up. He did not spit 
or stretch his feet towards the Qiblah; he always wore the turban?’ for 
obligatory prayers which, he always prayed in the congregation in the 
Masjid. He would always keep his eyes lowered in accordance with the 
sunnah. He ate very little and his food was also ordinary; he did not waste 
time and was always busy in writing or reading. He stayed indoors most of 
the time and came out only for obligatory prayers or to receive guests. 
However, he would sit in the courtyard after Asr prayer until Maghrib - 
and this was also the time for common audience. He was obedient and 
respectful towards his parents and elders. After his father passed away 
and the inheritance was distributed, Alahazrat handed his entire share to 
his mother and allowed her to dispense it as she pleased. Only when he 
wanted to buy books, he would request her for a grant and purchase them 
only with her approval. 





34 Jubbah: a loose shirt of thigh length or more, with full sleeves commonly worn by Muslim 
men in the subcontinent. 


35 As itis against the sunnah to guffaw. 
36 Sürah Fat’h, 48:8-9. 


37 imamah 


His Humility 


He would rarely make speeches and when he did, it was usually when he 
was forced by others. He would begin by saying: “I am a person who is 
incapable of preaching to my own self - how can I give counsel to others? 
However, if any of you wishes to inquire of a sharayi ruling, I will be able 
to reply. if I know the answer; because it is obligatory to answer questions 
related to shariáh when one knows the answer." Sometimes, he would just 
read from the books of elders when asked to make a speech, in spite of 
being such a massive scholar with an impressive memory. Yet, he once 
made a speech in Badayin explaining the Sirah Duha and spoke 
continuously for six hours without a break. 


Alahazrat would not ask for food or drink; but had the habit of chewing 
betel.8 Once when he was in retreat during Ramadan, a boy delayed 
bringing betel after iftar. He was slightly annoyed and he cuffed the lad 
saying: "Why so late?" Thereafter, he called the boy and said: "I was wrong 
when I cuffed you earlier; it was not your fault. So please forgive me and 
slap me on my head.” The boy was terrified as were Alahazrat's 
attendants; the boy was shivering and he repeatedly said: “Sir, I have 
forgiven you.” Alahazrat said: “You are still a minor and you do not have 
the authority to forgive.” Eventually, Alahazrat held the boy’s hand and 
slapped upon his own head a number of times, and gave the boy a handful 
of coins before sending him away. His love and hate was only for the sake 
of Allah. He neither hankered after praise nor was he hurt by criticism. 
Indeed, he was exactly as he has described himself: 


na mará nawish zeh taĥhsīñ; na marā nashīñ zeh taan 
na mara gosh ba mad ‘hay; na mara hosh zamay 
manam o kunj khumüli ke naganjad dar way 

juz man o chand kitàbay o dawát o qalamay 


I flatter none, nor others deride - 
No praise I heed; nor curse or chide. 
The lonely nook has where I dwell, 
Few books, an inkpot; and a quill. 





38 Betel: pàn; This used to be a common habit in India, though not an intoxicant. This should 
not be confused with qat leaf chewed in Yemen which is similar to Marijuana and is an 
intoxicant. 


Alahazrat would receive substantial mail from all over the country. Apart 
from letters from admirers, he would regularly receive letters filled with 
profanities. Once an admirer read an abusive letter and wanted to take 
legal action against the sender; Alahazrat brought out a bunch of letters 
that commended him, and asked the man to first reward the people who 
had praised him and then punish those who abused him and then told him: 


M qa 2T de‏ 2 ی 
Js‏ امري cus lay‏ زهین Every man is obligated to his deeds?‏ 


Once a poor young man invited Alahazrat for breakfast. Alahazrat agreed 
and when they went in search of his place, it was in one of the poorer 
neighbourhoods. The young man was half-expecting that he may not come, 
and upon seeing the great man walking towards his door, he rejoiced and 
ran inside: “The Mawlana is here!” Alahazrat’s companion whispered in his 
ear that the house belonged to a drummer. Alahazrat was mortified by 
this and after a while, he asked the young man: “Where is your father? And 
what does he do?” His mother answered from inside: “Mawlānā, my 
husband is now dead. He used to be a drummer once upon a time, but he 
repented in his later life. We have only this boy who is a construction 
worker.” Alahazrat praised Allāh táāla in relief and ate the coarse millet 
bread and white lentil*! without hesitation‘? and prayed for barakah. 


On another occasion, the host presented beef and Alahazrat was allergic to 
beef; his companion suggested that perhaps the host must be informed to 
have something else brought, Alahazrat refused saying: “It is not my habit 
to do so,” and partook of whatever was on the spread. Later, his gums 
became swollen and for many days he had to subsist on milk and could not 
even talk. 


Generosity, Kindness and Contentment 


He would give away his clothes or things without hesitation and 
particularly when the poor or needy asked him. Friends and relatives 
would gift expensive clothes and Alahazrat would give them away the 





3? Sürah Tür, 8:21. 

40 naqqarah, naubat: kettledrum 

41 Which was the kind of food very poor people ate and difficult to eat. 

42 Even though he had a delicate disposition, and would eat biscuits for breakfast. 
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same day or within days. In winter, it was his practice to have a number of 
quilts made and distributed to the poor. Once his younger brother had an 
expensive quilt made for him and a poor man came asking for a quilt. All 
the quilts made for distribution that year were over, but still, Alahazrat did 
not deny the man and gave him the expensive quilt gifted by his brother. 
Once he asked Mawlana Zafaruddin to go for a debate in Mewat, to end the 
harassment of Wahabis, and presented a woollen jubbah and said: “This is 
from Madinah”. 


But this magnanimity was not limited to disciples and friends. Alahazrat 
would never turn a beggar away; allowances were fixed for widows and 
destitutes; he would even wire money for people requesting help from far 
off places. Once a man came seeking help and Alahazrat said: “I have less 
than a quarter! left with me now, and I have saved it to mail a few 
pending letters; if you so wish I will give it to you. This very morning, I had 
received 250 rupees but all of it was distributed;^* if only you had come 
sooner.." The poor man was in dire need and he lowered his eyes in 
dejection; Alahazrat immediately handed him the quarter. Alahazrat 
would give away everything and hardly saved anything. In spite of being 
affluent and belonging to the gentry, he was never left with an amount for 
an year upon which Zakat would become obligatory and therefore he once 
said: “I have never paid a single paisa in Zakat all my life”. He would not 
ask anyone for anything, and if he was in want of something, he would 
remain silent and beseech Allah taala to fulfil his needs. 


He had unflinching faith and trusted information in the sunnah; once his 
gums were swollen and he could not even talk. The doctor who examined 
was convinced that it was plague - and Alahazrat says that he knew that 
the doctor was mistaken. In the hadith, a duáà is mentioned which, if one 
recites upon seeing a person in affliction, the reciter will never suffer that 
malady; Alahazrat says he had recited it when he had seen a victim of 
plague - thus he was certain that he would be cured. And indeed, he 
recovered the following week. 





^3 3V5 anna. Four anna is a quarter and 16 anna-1 rupee. http://en.wikipedia.org/wiki/Paisa 


44 The price of gold in 1925 was 19 rupees / 10g. Thus INR 250 could buy 131g of gold. In 
December 2012, 131g of gold costs about INR 385,000 ($6900). Mawlana Zafar says that the 
250 rupees were mentioned as clarification to those in gathering who were present when the 
money had come early in the day. 
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Piety and Adherence to the Shariah 


Alahazrat was very pious and extremely strict in adherence to shariáh and 
brooked no laxity in any matter. In word or deed, he abstained from 
anything that contradicted the shariah or was opposed to the sunnah. He 
always held and did things starting with his right. He would even write 
numbers from the right.4° He always donned his clothes and shoes as 
prescribed in the sunnah and observed this unfailingly. Once he went to 
visit a shaykh and saw him giving baydh*6 to women without segregation 
or veil. Alahazrat came back without meeting him. The shaykh was an 
upright man, so he came to Alahazrat and promised to do bayáh 
appropriately in the future and be mindful of the shariáh - Alahazrat then 
shook his hand and embraced him. He performed obligatory prayers 
always in the masjid and in the congregation regardless of the weather. He 
was very cautious in his prayer and if he had the slightest doubt, he would 
repeat his prayer. Once a mawlid reciter said that the angels will first 
return the soul in the blessed body of RasülAllàh # on Judgement day. 
Alahazrat was visibly angry and forced the reciter to stop his recitation 
because this is against the well-known hadith and belief of Ahlu’s Sunnah 
that Prophets are alive in their blessed tombs. 


By Allàh you are alive, you live — 
But only veiled from the eyes of the world 


He avoided meeting princes and royals. Once Shah Mahdi Hasan sent a 
message to Alahazrat trying to obtain his commitment and he had invited 
the Nawab of Rampur^ who was eager to meet Alahazrat - Alahazrat 
refused to go. On another occasion, when the train stopped at Bareilly, he 
sent the chamberlain along with a present of 1500 rupees requesting an 
audience; Alahazrat, standing in his doorway without inviting the 
chamberlain inside said: "Please take this [money] back with you and tell 
them that my poor abode is not worthy of receiving royalty, and nor am I 





^5 Numbers are read - and therefore usually written - from the left even though the Arabic 
script itself is written from right to left. 


46 Swearing allegiance to be obedient and observant ofthe shariáh and follow the sunnah, it is 
proven from sunnah and a predominantly sufi practice by which the person giving bayah 
becomes the shaykh or master, and the one receiving it becomes the murid or disciple. 


47 Nawab Hamid Ali Khan. 
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acquainted with the manners of the court, that I can come myself.” Once a 
group of tafdilis conspired to corner Alahazrat when he was taking 
laxatives and therefore unable to go out; they challenged him for a debate 
and Alahazrat promptly accepted. The paramedic dissuaded him to accept 
it based on his condition and Alahazrat refused to stay back saying: “I 
would rather die debating than refusing to debate.” He listed thirty 
questions for his opponents challenging them to answer, which remained 
unanswered. Details of this debate and the ensuing silence was published 
with the title Fat’h e Khaybar. During the Khilafat Movement, many 
Muslims were attracted to Mohandas Gandhi and a major Sunni scholar 
had also approved of his proposal. Encouraged by his joining the 
movement, a person came to Alahazrat with a message from Gandhi that 
he wished to come to Bareilly to meet and discuss with him. Alahazrat 
replied: “What will Gandhi discuss with me? Religious matters or worldly 
issues? What do I have to do with worldy matters? I have cast off mundane 
issues even related to myself”.48 


His Respect for Scholars and Sayyids 


Alahazrat had immense respect for scholars and sayyids.^ Indeed, one of 
the indicators of sincere love of the Prophet & is to love and respect his 
heirs - righteous scholars and his progeny. Once a sayyid who had fallen 
into penury came to his door and said: "Can anybody help a sayyid?" 
Alahazrat had received money for his monthly expenses that very day and 
he took the till, full of notes and coins, and presented it in front of the 
sayyid. The sayyid looked at the box and picked up a quarter; Alahazrat 
said: "Master, you can take as much as you wish." The sayyid said: "This is 
enough." Servants were given instruction that henceforth, the sayyid 
should receive his grant prior to his asking. 


Once a young boy was employed as a page in the household. Alahazrat 
came to know that he was a sayyid and instructed the folks to neither 
order the boy nor ask him for any service; and to give him anything he 
asked for. The salary agreed for the boy would be given promptly at the 
beginning of the month. Once a sayyid scholar who was the descendant of 





48 Dr.Mukhtaruddin Ahmed Arzoo, Former Dean, Faculty of Arts, Aligarh Muslim University. 
Anwar e Raza, 366. 


49 Sayyid: Descendant of RasulAllah &. 
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Alahazrat’s own shaykh came to Bareilly. Alahazrat would serve him and 
pour water to wash his hands and he told the sayyid: “I request you to give 
me your ring and chain.” The sayyid readily gave it to Alahazrat and 
proceeded to Bombay. He received a message in Bombay from his 
daughter that Alahazrat had sent a parcel to their home noting that the 
ring and chain were a gift to the daughter. Alahazrat corrected the scholar 
and the sayyid in such a beautiful manner. 


He was harsh on heretics and Wahabis; but kind and compassionate 
toward Sunni Muslims. According to his fatwa it is forbidden to accord 
respect to a fasiq? - except when he is a sayyid; and a sayyid shall be 
respected as long as he remains in Ahlu’s Sunnah. 


The Nawab of Rampur invited5! Alahazrat and was very impressed after 
meeting the young man. He advised him to study logic and philosophy 
from Abdu’l Haqq Khayrabadi.®? Incidentally, Shaykh Khayrabadi arrived 
at the scene. After introductions, he asked the young Alahazrat: “How far 
have you studied logic?” Alahazrat replied: “Qazi Mubarak.” Khayrabadi 
asked sneeringly: “Have you read Tahdhib?” Alahazrat shot back: “So you 
teach Tahdhib after Qazi Mubarak?"53 Khayrabadi: "What do you do in 
Bareilly?” Alahazrat: “I teach, write fatawa and refute Wahabis.” 
Khayrabadi said: “Oh! We have a lunatic?* here who is always raving about 
refuting Wahabis.” Alahazrat replied: “Your father was the first person to 
refute Wahabis.” Khayrabadi was piqued and said: “If you keep countering 
every statement of mine, I cannot teach you.” and Alahazrat said: “I have 
already decided not to study with a person who does not respect Sunni 
scholars”. 





50 A disobedient or openly sinning person such as a drunkard, or a person who omits 
obligatory prayers or shaves the beard. 


51 Alahazrat was very young and he was invited by his father in law, who took him to the 
Nawab who was a patron of sunni scholars. This was Nawab Kalb Ali Khan. [1834-1887 CE] 


52 He was the son of the famous Imam Fadl al-Haqq Khayrabadi, who was exiled to Andaman 
Islands - kala pani - for his prominent role in the First War of Indian Independence and was 
hanged thereafter accused of sedition. He wa the 


53 Tahdhib is a beginner’s guide and Qazi Mubarak is a fairly advanced book. It is a lengthy 
conversation where Alahazrat answers him instantly until finally, the latter was piqued. 


54 Khayrabadi is referring to Shaykh Abd al-Qadir Badayini. 
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Erudition and Memory 


He had a phenomenal memory - and no wonder he could pile up proofs 
upon proofs for his arguments. Sometimes a single fatawa of 50 pages 
contains references from so many sources, even half of which cannot be 
found in multi-volume works written by contemporaries. People would 
unknowingly address him as hdfiz;55 Alahazrat was disturbed by this as he 
was hitherto not a hafiz. One Ramadan he began memorising the Qur’an 
and would memorise and recite one part every day; by the end of the 
month, he had memorised the entire Qur’an. 


Once he handed twenty nine letters to Mawlana Amjad Ali and three 
others to read aloud; Alahazrat would dictate the answer and they would 
write it down. The first would read the letter and Alahazrat dictated a few 
lines and by the time the first scribe was writing it down, the second read 
the letter and Alahazrat began dictating the answer to the second letter; 
then the third and fourth and as they were all busy, he continued with the 
first where he left off and by that time, the second was ready to take 
dictation. Mawlana Zafaruddin who was sitting there watching all this says 
that he was literally sweating at this relay and in the meantime another 
person asked a question - and Alahazrat answered him as well and replies 
to all the 29 letters were completed in this fashion. On another occasion, 
Shaykh Muhammad Kichauchawi who handled fatawa related to 
inheritance, had to calculate the shares of fifteen branches (and their 
descendants) of the family tree. He took a day to compile his answer and 
came to Alahazrat for verification. The problem was read out to Alahazrat 
that 15 members of a line all died leaving behind a number of descendants 
who were all named. No sooner had Shaykh Muhammad finished reading 
the question, Alahazrat began to pronounce the shares: A gets so much, B 
gets so much and so forth. 


Once, he borrowed a copy of Üqüd al-Durriyyah fi'l Fatàwà al-Hamidiyyah 
of Ibn Áabidin from the muhaddith Wasiy Ahmed Surati. He read both 
volumes all through the night and until noon the next day and returned it. 
When Mawlana Surati asked him amazed: “Is one reading enough?” 
Alahazrat replied: "At least for the next two or three months, I will be able 





55 [n the past it would mean one who had memorised hadith with chains of narrations; but in 
our times, it is commonly used to refer to a person who has memorised the entire Qur'an. 
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to cite the text [from anywhere in the book] in my fatawa - and as far as 
the information therein is concerned, InSha’Allah, I will remember it the 
rest of my life.” The book Al-Dawlatu’l Makkiyyah was written largely from 
memory. 


First Hajj 


He went on his first Hajj with his parents in the year 1295. During this visit 
to the haramayn he received ijazahs from Shaykh Sayyid Ahmed Dahlan 
and Shaykh Abd ar-Rahman Siraj. The Shafiyi imam, Shaykh Husayn ibn 
Salih Jamalu’l Layl took him home even without an introduction and gave 
him authorisations in the six books of hadith, the Qadiri path and wrote 
them with his own hand and said: "You are Ahmed, the Light of Religion."56 
The shaykh also kissed the forehead of a young Alahazrat and said: "I see 
the light of Allah’s guidance in this forehead.” Thereafter he commanded 
Alahazrat to translate his Hajj guide, which Alahazrat did and annotated, 
mentioning the Hanafi positions, titled An-Nayyarah al-Wadiyyah fi Sharhi 
Jawharah al-Mudiyyah. This particular authorisation has only eleven links 
to Imam Bukhari. 


Second Hajj 


This was undertaken in unexpected circumstances but turned out to be a 
historical event. Alahazrat had initially not planned for Hajj in 1323; he 
went until Jhansi only to bid farewell to his family departing for Hajj, when 
one of his couplets suddenly came to mind: 


waa e mahrami e qismat ke maiñ phir ab ke baras 
rah gayā hamrah e zuwwār e madinah ho kar 


Alas! My fate, my misfortune! This year as well — 
With visitors to Madinah I stayed, only until farewell 


Upon which he penned one of his most memorable odes: 
phir uThà walwalah e yàd e mughilàn e arab 
phir khinchà dàman e dil sü-e bayaban e árab 


The yearning for the thorns of Arabia gushes again, 
My heart is yanked again toward the forest of Arabia 





56 Diya’uddin Ahmed. 
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Immediately, he made an intention to visit the Messenger && He went 
home, took permission of his mother and embarked on the journey 
straight away. It was in this visit that he wrote his memorable Dawlah, 
presented his fatwa on heretics which was attested by prominent ülama, 
and was hailed by the scholars of Haramayn as the Reviver of the 14th 
Century. It was also during this visit that he was blessed with the vision of 
RasulAllah # and he saw him # with waking eyes. 


Reviver of the Century - The Mujaddid 


In a sahth hadith, narrated by Sayyiduna Abi Hurayrah “ RasülAllah & 
has said: 


Verily, Allah taala will send my ummah [a scholar] at the head of every century who 
shall revive the religion for them. 


This hadith is narrated by Abi Dawid, Hakim in his Mustadrak, Bayhaqi in 
Márifah, Tabaràni in Müjam al-Awsat, Abü Nuáym in Hilyah. Suyiti in his 
marginalia of Abü Dàwüd says there is agreement that it is a sahih hadith. 
Among the conditions of a mujaddid is that he shall be born in the 
previous century and pass away in the next and shall be well-known at the 
head of the century in which he passes away. It is necessary that the 
Reviver be a master of Islamic sciences and that contemporary scholars 
acknowledge his mastery and that the common people benefit from his 
knowledge. It is not necessary that a century should have only one 
mujaddid - there can be many mujaddids in the same century. Thousands 
of scholars and muftis would write to Alahazrat seeking solutions for 
problems that they could not find in books and some issues which were 
entirely novel. Indeed, if it was not for Alahazrat, the subcontinent would 
have become entirely Wahabi or Deobandi.»? Deobandis and other heretics 
changed their books or hide them from Muslims after publishing 
blasphemies, primarily because of Alahazrat. Today, it is the followers of 
Imam Ahmed Rida - pejoratively called as Baraylawis - who are adherent 
to the Sunni creed and unequivocally refute Wahabis. Alahazrat’s books 
remain as formidable as ever - in the aid and support of Ahlu’s Sunnah. 





57 And its offshoot - the Tablighi Jamaat. Deobandis are Wahabis with a difference: they 
accept and adhere to madh’habs. Deobandis call themselves as Maturidi-Hanafis, but they are 
actually Neo-Mütazili/Wahàbi - flanafis; Deobandi elders believe that it is not impossible for 
Allah taala to lie; that it is bidah to believe that Allah does not have a direction. Sub’hanAllah. 
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His Love of the Prophet 2& 


There could not be a better description, nor a more fitting title; friend or 
foe, admirer or critic, nobody disputes it. It is that praise which the apex of 
humility would eagerly come down to embrace and proudly sport on its 
sleeve as a medal of honour: The love of the Prophet &. Everything he did 
or said was governed by the love of the Nabiy #. He was drowned in this 
sublime love and to this day he is identified by it and InSha’Allah, he will 
be raised on Judgement day with his beloved - because on that day, a man 
shall be with those whom he loves. In a sahih hadith, RasalAllah & has 
said: 


None amongst you has truly believed until I have become more beloved to you 
than your children, your parents and the whole of mankind. 


In a letter granting authorisation to a scholar, he writes: 


Among sciences and knowledge - by which, and for which I live — I have been 
blessed with the love of these three: 


= First of all and the best of all, the most superior and the most precious: the 
defence of my Master, the Chief of Messengers #. Defending his #8 honour 
from the unbridled tongue of every mean and contemptible Wahabi who 
insolently says disrespectful things about him &. This alone is sufficient for me — 
if my Lord Almighty accepts, and this is my expectation from my Lord and He 
has said: “I shall be, just as my slave supposes Me to be”. 


= Secondly: refuting rest of the heretics, claiming to belong to religion and being 
religious — but nay, they are not except corrupt and nefarious. 


= Thirdly: issuing fatawa to the best of my ability according to the well-grounded 
and abundantly clear Hanafi ۵۵۵۴ 


His poetry and his prose is overflowing with the love of the Messenger && 
which only the jealous or the inimical will not acknowledge. Such sublime 
verse cannot be written without a genuine feeling and such rich 
expressions are a product of sincere love. 





58 Bukhari, Muslim, Nasdyi. 
5? [jazatu'l Matinah, Alahazrat. 
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When enemies attacked him and slandered his forefathers he wrote: 


I am happy that as long as they are busy abusing me, slandering and reviling me, 
they are prevented from speaking ill of my master Muhammad # and diminishing 
his rank. I have published before and I write again: the coolness of my eyes is in the 
blessing that my honour and the honour of my forefathers be sacrificed for the sake 
of Mustafa’s honour and be a shield for his honour. O Allah let it be thus indeed.” 


He did not hesitate to forsake and refute anyone who disrespected 
RasulAllah && regardless of the person's standing. He had imbibed the 
spirit of love as described in Sirah Mumtahanah; aptly, he calculated the 
year of his birth from a part of that verse: 


هه 
esl‏ کتب à‏ قلوهم Allah has inscribed faith upon the‏ 

hearts of such people and aided m ^ 2: " i 
them with a Spirit?! dis C35 pauls ous 


Shaykh Khalid Thabit was misled by Deobandis and he believed that 
Alahazrat's followers were similar to Baha'is and Qadiyanis and out of 
Islam. He was then introduced to Alahazrat and his books, which led him 
to reconsider his previous position. He has since written a book 
introducing Alahazrat in Arabic, and he writes in its preface: 


This I have learned - and observed - the love of the Prophet # is an exalted station 
that Allah taala does not bestow upon a heretic, an innovator, a hypocrite or a 
charlatan. When a man is elevated to this rank, then you trust him and his religion 
and take from him with full confidence, because the immaculate Prophet && has said: 
‘aman shall be with whom he loves.’ Every innovator has a shortcoming: absence or 
paucity in his love for the Prophet &.” 


His love for Mustafa # was immense and everyone in his sphere of 
influence were imbued with it and it continues to this day; even common 
folk, irrespective of their level of knowledge, have become aware and 
cognisant of the Muslim ethos - the love and respect of our master 
Muhammad &. 





60 Ab’has e Akhirah, Alahazrat. 

$1 Sürah Mujadilah,58:22. 

62 Insaf al-Imam, Shaykh Muhammad Khalid Thàbit al-Misri. 
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Creativity 


Alahazrat was very creative and had a distinct style in everything he did 
and invented methods or improved upon those that already existed. The 
following are prominent examples of his creativity: 


Numeric skill: Abjad is a numeral system in which each letter of the 
alphabet is assigned a value. It is an ancient practice to form 
chronograms for any prominent event - like years of birth or death; or 
birth-names, etc. Authors would strive to find names for their books 
that would also be chronograms. Alahazrat was a wizard in 
chronograms - the names of many of his books are chronograms and 
his proficiency was such that he would compute ad hoc chronograms 
of Qur’anic verses. For example Tamhid e Iman, written in 1326 tallies 





thus: 
| (1326) U8 SLL تمهید ایمان‎ | 
| U l ي م‎ l > Ss o ت م‎ | 
561 50 1 40 10 1 4 10 5 40 400 | 
Sey Ca eee ies 


765 50 1 200 100 400 1 10 1 2 


He calculated the year of his passing from the following verse of the 


Qur’an: 
And vessels of silver and goblets اچ اه ر مس سب‎ 
will be passed around in their o? 2934 i 
"- فضة وأکواب‎ 


This part of the verse adds up to 1340; Alahazrat had written this ona 
piece of paper which was found below his pillow after his passing. He 
had also noted if the waw is dropped, the sum is 1334, the year 
Mawlana Wasiy Ahmed Sirati passed away. 





63 Sirah Al-Insan,76:15. 
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The Preface of Fatawa: The preface of Fatawa ar-Ridawiyyah being 
the praise of Allah taala and salutation to the Prophet is composed 
using names of fiqh imams and books. A few lines from the two page 
preface are presented below: 


al-hamdulillah * huwa'l fiqh al-akbar * wa'l jāmiý al-kabīr * li ziyādāti fayđihi'l 
mabsut * ad-durari'l ghurar * bihi'l hidayah * wa minhu'l bidayah * wa ilayhi'n 
nihayah * bi hamdihi'l wiqdyah * wa nuqayati’d diràyah * wa áynu'l ínàyah * wa 
Rusnu'l kifàyah * wa's salàtu wa's salàmu  ála'l imàmi'l aázam li’r rusuli’l kiram * 
malikî * wa shafiyi * ahmadi'l kirám * yagülu'l husnu bila tawaqquf * muhammadin'il 
hasanu aba yusuf. 


We praise Allah and it is the greatest knowledge and an immense aggregation of 
His abundant favours and spread out bounties, lustrous precious pearls. Guidance is 
only from Allah; and [His praise] is in every beginning and there it ends, and in His 
praise is safety, and because of it, the mind stays pure, which in itself is an 
enormous bounty and a sufficient means. Salawat and Salam on the greatest leader 
of all the Messengers: my master, my intercessor, the most praiseworthy among the 
honourable and the noble ones. Beauty exclaims without deliberation: Muhammad 
the handsome, in his beauty is the father of Yusuf. 


Fiqh al-Akbar, Jamiy al-Kabir, Ziyadàt, Fayd, Mabsüt, Duraru'l Ghurar, 
Hidáyah, Bidáyah, Niháyah, Wiqáyah, Nuqàyah, Dirayah, Ínàyah, 
Kifayah are all commonly referenced Hanafi figh works. Imam al- 
Aazam, Maliki, Shafiyi, Ahmed [ibn Hanbal,] Muhammad [ibn al-Hasan 
al-Shaybani,] Abu Yusuf [Qadi Yaqub] are all major imams and these 
names are used to describe the attributes of the Prophet #. 


The Preface of Hadith Terms: In another treatise, the opening praise 
of Allah and salutation to the Prophet && is composed using hadith 
terms, in which he has employed 80 terms of hadith. 


The Qadiri Chain: At the behest of Shaykh Mahdi Hasan, a scion of the 
Marahrah-Barakati family, Alahazrat wrote a salawat using names of 
the mashayikh in the chain. 


Most of his books begin with the praise and salawat which have 
phrases and words that capture the gist of the fatwa. His fatawa in 
rhyming prose runs in thousands of pages. He would answer the fatwa 
in the language and mode of the questioner: Arabic fatwa for Arabic 
questions and persian for persian; when a question was sent in a 
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verse, he wrote the fatwa in verse. The names of his books are 
homonyms, descriptors derived from the hadith that would be used as 
proof in the fatwa. He interlaces Quranic phrases between running 
text for emphasis. For example in the conclusion of his book Sub’han 
as-Subbuh, in a moving appeal to forsake the ugly belief of imkan al- 
kadhib,** he says: 


Whining is the old habit of those who are unable to answer, but, innamd ayizukum 
bi wahidah *— reminding you of the right of Islam and hoping you will heed, I ask 
you to forget your biases and egos for a few moments; mathnd wa furada,” sit in 
seclusion in ones and twos and think about it. If the speech of your opponent is true 
and upright, then why hesitate to accept it? Did the Qur'an not teach you, did your 
Lord Almighty not tell you sa yadh'dhakkaru man yakhshà; wa yatajannabuha'l 
ashqàá^ My dear brothers! O my companions in uttering the kalimah — the ego is 


deceitful? and waylays you; and the accursed devil is its helper. But by Allah! wa 
idhà qila lahu'ttaqillàha akhadhat'hu'l ízzatu bi'l ithm® is a terrible calamity — 


a laysa minkum rajulun rashid?" 


In an ode of quatrains, he has written each quatrain in four 
languages: Arabic, Persian, Hindi/Pürabi and Urdu and each line 
flows and seamlessly integrates with that which follows. 


lam ya'ti naziruka fi nazarin 
misl e tü na shud payda jana 
jag raj ko taj torey sar sohey 
tujh ko shah e har do sarà janà 





64 Deobandi elders believe that it is not impossible for Allah taala to utter falsehood; in other 
words, it is hypothetically possible for Allah taala to utter lies. al-fyadhu billàh. 


65 Sirah Saba’ 34:46. “Indeed, I advise you to do one thing...” 


66 Ibid. “in groups of two and alone.” 


67 Surah Aala 87:10-11 , “He who fears, will heed admonition; and the vicious will stay away 
from it” 


68 Sarah Yusuf 12:53, inna’n nafsa la ammaratun bi’s su’u 


69 Sürah Baqarah, 2:206, "When he is asked to fear Allah, he becomes more obstinate” 


70 Strah Hud, 11:78, “Is there not a single person amongst you who is rightly guided?" It must 
be noted that Rashid Gangohi was most prominent and the leader of those who claimed that 
"Lying is not impossible for Allah táala." 
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His Knowledge 


Alahazrat was proficient in fifty-five branches of knowledge which he has 
mentioned himself in his authorisation to Shaykh Ismayil Khalil which was 
formalised in a written document”! on 8 Safar 1324. While some of these 
sciences are grouped under one head in our time, these were 
specialisations in the previous age just as we have specialisations in our 
time. For example, engineering was one broad discipline not so long ago 
and which, in our times has been subdivided into scores of specialist 
disciplines. 


Syntax, morphology, lexicology and semantics may appear unimportant to 
ordinary minds, but these branches are extensive, have a steep learning 
curve and are essential to progress beyond basic studies. Regardless, 
Imam Fakhruddin Razi in his Jamiy al-Ulam,72 Suyati in Nuqayah/Itmamu’d 
Dirayah, Nawab Siddiq Hasan Bhopali?? in Abjad al-Ulam have all 
considered and treated these as separate sciences. Indeed, many blunders 
are made by scholars and pretenders as a direct result of a poor grasp of 
these subjects, whereby they misunderstand texts and base their 
arguments on false premises. Some sciences in the following list have 
become obsolete, but remember that Alahazrat had mastered them in an 
age when they were current, which demonstrates his versatility. 


Qur’anic Sciences 
Hadith Sciences 
Principles of Hadith 


Jurisprudence (Hanafi school) 


Jurisprudence (other schools) 


O: O Tum (eo. ob i 


Principles of Fiqh 





71 Al-Ijazatu’l Matinah, 64 and Hayat e Mawlana, 22 by Prof. Sayyid Mastiid. 


72 Hadayiq al-Anwar fi Haqayiqi'l Asrar in which Imam Razi discusses sixty branches of 
knowledge in his time; originally in Persian. 


73 He was the most erudite Anti-Madh’habi of his time and a prolific author; where other 
heretics had only followers, this one had power and privilege as well; he was the royal 
consort, married to the Sultana of Bhopal. [1248 -1307 / 1832 - 1889]. 
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10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 
21. 
22. 
23. 
24. 
25. 
26. 
27. 
28. 
29. 
30. 
31. 
32. 


Polemics 

Qur'anic Exegesis, Commentary 
Creed, Rational Theology 

Syntax 

Morphology 

Semantics 

Pragmatics 

Rhetoric, Figures of Speech 

Logic 

Debate 

Philosophy 

Fractions 

Astronomy 

Numeracy 

Geometry 

Recitations, Readings of the Qur'an 
Phonology and Phonetics [for Qur'an Pronunciation] 
Tasawwuf, Sufism 

Ethics 

Morality and Etiquette 
Biographical Evaluation of Narrators 
Biographies 

Histories 

Lexicology and Etymology 
Literature and Associated Sciences 


Arithmetic 
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33. 
34. 
35. 
36. 
37. 
38. 
39. 
40. 
41. 
42. 
43. 
44. 
45. 
46. 
47. 
48. 
49. 
50. 
51. 


Algebra 

Sexagesimals 

Logarithms 

Chronometry, Calculation of Timings and Prayer Schedules 
Science of Perspective and Optics 

Spherical Geometry 

Astrometry 

Spherical Trigonometry 

Plane Trigonometry 

Modern Astronomy, Planetary Science, Cosmology 
Quadratic Equations 

Jafar 

Zayircha’* 

Arabic Verse [Prosody] 

Arabic Composition 

Persian Verse [Prosody] 

Persian Composition 

Urdu Verse [Prosody] 


Urdu Composition 





74 “The Za’irajah: A branch of the science of letter magic, (practiced) among the (authorities 
on letter magic), is (the technique of) finding out answers from questions by means of 
connections existing between the letters of the expressions (used in the question). They 
imagine that these (connections) can form the basis for knowing the future happenings they 
want to know." [Ibn Khaldün, Muqaddimah, Trans. Franz Rosenthal, 3/182.] In all these 
examples, it is kufr to believe that information obtained from such sciences (or 
pseudosciences) is absolutely true and certain (qatyi-yagini) and one who has obtained this 
information has absolute knowledge of unseen (is also kufr); but if one practices the Zayirjah 
or Jafar - as a guide similar to istikharah and not with the belief or claim of absolute 


knowledge of unseen, it is not kufr. Allah táalà knows best. 
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52. Calligraphy: Naskh 

53. Calligraphy: Nastaliq 
54. Recitation with Tajwid 
55. Inheritance?5 


Furthermore, Alahazrat has merged subdisciplines and interdisciplinary 
subjects under a single major heading. For example, Qur'anic sciences 
would be eighty?6 in number; and even if we group most minor topics, we 
will still be left with more than a dozen major branches that require a 
separate study. After listing these sciences, Alahazrat writes: 


I seek Allàh's refuge. I do not say this to boast about my abilities or in pride or 
vanity — [I mention this] only to thank the bounties of my Lord upon me. Nor do I 
claim to be an expert in all these sciences." 


Notwithstanding his self-effacing comments, his expertise is evident from 
his works and acknowledged by people accomplished in their respective 
fields. Unlike many contemporaries whose 'greatness cannot be 
corroborated by independent sources or such claims can be evaluated, 
whereas Alahazrat's praise can be easily verified from his books. 


Languages: He wrote in Arabic, Persian and Urdu with equal and native 
ease. Dr.Rashid Abdu’r Rahman al-Ubaydi’8 writes: 





75 1)ülüm al-qur'àn 2)álüm al-fadith 3)usül al-hadith 4)figh al-hanafi 5)fiqh al-madhahib 
6)usül al-fiqh 7)jadal 8)tafsir 9)ágidah - kalàm 10)nahw 11)sarf 12)máàni 13)bayàn 
14)badiy 15)mantiq 16)munaZarah 17)falsafah 18)taksir 19)hay’ah 20)hisab 21)handasah 
22)qira’ah 23)tajwid 24)tasawwuf 25)sulük 26)akhlaq 27)asma'a ar-rijal 28)siyar 
29)tawarikh 30)lughàh 31)adab bi funünih 32)arithmatigi 33)al-jabr wa’l muqabalah 34)al- 
hisab al-sittini 35)logharithmat 36)ilmu’t tawqit 37)al-manazir wa’l maraya 38)ilmu’l akar 
39)zijat 40)muthallath al-kurawi 41)muthallath al-musattah 42)hay’ah al-jadidah 
43)murabbaat 44)jafar 45)zayirjah insha’a an-nazm wa’n nathr fi’l 46-47) árabiyyah 48- 
49)farsiyyah 50-51)hindiyyah 52)khatt naskh 53)khatt nastáliq 54)tilawah 55)íImu'l farayid 


76 Itqan fi Ülümi'l Qur'àn, Suyüti. 
77 Vide Hayat e Imam, Prof. Sayyid Mastud. 


78 Dr.Rashid was born in 1940 in Adzamiyyah in Baghdad and graduated from Baghdad 
University in 1962. His specialisation is Arabic literature / linguistics and he has produced a 
number of critical editions of famous classics in addition to his own books on literary 
criticism. He has annotated the two Arabic odes named Qasidatan Rayiyatan. 
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..one cannot fail to notice his facility with Arabic vocabulary and the accuracy of his 
usage which can be corroborated by lexicons for both meaning and context. 


..that which distinguishes the poetry of al-Baraylawi from that of others is his ability 
to interweave a lengthy poem such that stanzas are reinforced by one another and 
are interconnected. 


It is necessary to highlight that these two poems were written in 1300, 
when Alahazrat was merely 28 years old, and if such was his ability in his 
budding years, what can be said after he crossed fifty? Shaykh Ahmed 
Abu'l Khayr Mirdad writes: 


Praised be Allah for the existence of such a shaykh. Verily, I have never seen a 
person like him in knowledge and eloquence.?? 


Hadith: Alahazrat concerning knowledge of hadith; Nadawi wrote that 
even though Alahazrat was well-versed in Hanafi fiqh, his knowledge of 
hadith was poor. This is quite surprising because nobody among 
Alahazrat’s contemporaries has mentioned or drawn from as many works 
of hadith in their books or fatawa as Alahazrat. Mawlana Muhammad Hanif 
Khan Ridawi of Bareilly has compiled a ten-volume Jamiy al-Ahadith, a 
compendium of 3660 hadith mentioned by Alahazrat in his fatawa along 
with the context in which these hadith were cited. Alahazrat was once 
asked about the books of hadith he refers and he answered: 


Musnad Imam Aazam, Muwatta Imam Muhammad, Kitab al-Athar, Kitab al-Khardj, 
Kitab al-Hujaj, Sharh Mdani al-Athar, Muwattd Imam Malik, Musnad Imam Shdfiyi, 
Musnad Imam Ahmed, Sunan Darimi, Bukhart, Muslim, Aba Dawdd, Tirmidht, Nasáyr, 
Ibn Májah, Khasáyis by Nasáyi, Muntaqà Ibn al-Jarad, اما‎ al-Mutanahiyah, Mishkat, 
Jamiy al-Kabir, Jamiy al-Saghir, Muntaqà Ibn Taymiyyah, Bulügh al-Maràm, Ámal al- 
Yawm wa'l Laylah, At-Targhib wa't Tarhib, Khasayis al-Kubra, Al-Faraj baad al- 
Shiddah, Kitab al-Asmá'a wa's Sifat, etc. I read, teach and refer to more than fifty 
books of Radith.5 





79 Qasidatan Rayiyatan, Preface by Dr.Rashid al-Ubaydi, Saddam University. 
80 Mawlana Ismayil Khalil’s letter dated 12*^ Rajab 1324 from Makkah. Vide Hayat e Imam. 
81 Alahazrat, Iz’haru’l Haqq al-Jaliy 
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Any student of hadith knows that even if bibliographies and cross- 
references have existed for a long time,®? precise referencing is only a 
modern practice. One had to read books to find them, unlike facilities in 
our age such as search tools. Of course, takhrij of earlier masters could be 
used, but Alahazrat’s skill is beyond mere copying references; many hadith 
he cites on a topic are not categorised under that specific topic in hadith 
books. His proficiency is evident from the numerous hadith he presents on 
a specific matter and in which there is no precedent. For example:8? 


1. ALAmn wa'l Ülà: Thanawi and others considered Salawat al-Taj 
to be polytheistic because RasulAllah # is described in it as 
"Remover of Affliction’. Alahazrat listed more than 200 hadith 
which prove that RasulAllah # is indeed a remover of affliction 
and a comforter. 


2. Tajalli al-Yaqin: in which it is proved that RasulAllah # is the 
Liegelord of all messengers — Alahazrat quoted 100 hadith as his 
proof. 


3. Rddd al-Qahat: in which it is explained that feeding poor and/or 
pious Muslims is a noble thing and if it is allowed to conduct such 
banquets to ward off adversities and pandemics; 60 hadith. 


4. Hayatu’l Mawat: Wahabis insist that the dead cannot hear and 
use this premise to negate tawassul and istighatha, even though 
such hadith are present in the two sahih collections.8+ Alahazrat 
cited 77 hadith proving that the dead can hear. 


5. Jazà'a-Allàh Áduwwah: Alahazrat mentioned 121 hadith refuting 
the Qadiani false prophet. 


6. Shamayimu'l Anbar: Proving that the second adhan on Jumuáh 
should be called outside the masjid, Alahazrat cited 45 hadith. 


7. Lamétu’d Duha: explaining that it is necessary for Muslim males 
to keep beards and that it should not be shortened; 56 hadith. 





82 Such as books of Atrafand mega-collections such as Jamá al-Jawamiy etc. 

83 Numbers are taken from Jamiy al-Ahadith, 1/411. 

84 See Ahwal al-Qubiur, Ibn Rajab; At-Tadhkirah, Al-Qurtubi; Sharhu’s Sudür, Suyüti. 
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8. Al-Huqig: 91 hadith on the rights of parents. 


9. Zubdatu’s Zakiyyah: prostration to anyone other than Allah táala 
is haram if done with the intention of greeting and respect and 
absolute idolatry with the intention of worship: 70 hadith 


10. Ismaé al-Arbayin: A collection of 40 hadith on the intercession of 
the Prophet &. 


Calligraphy 


Alahazrat would write neatly in spite of his speed in writing. He was 
proficient in Nastáliq and Naskh as he has mentioned himself and as seen 
from the samples below: 


-  Anautobiographical quatrain penned and transcribed by himself 
-  $alawàát he composed with the names of shuyukh extempore 
-  Qasidatàn Rayiyatan 


-  Draftofatreatise on trigonometry 
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Refutation of Anti-Islamic Movements and Heresies 


Alahazrat refuted heretical sects unrelentingly and with full force, in the 
footsteps of many great men before him like Imam Ghazali and Imam 
Subki. On a comparative reading of refutations by earlier scholars, one can 
notice a similar strength of conviction and fervour for religion, which is 
brandished like an unsheathed sword. Those with weak faith are 
intimidated by such uncompromising speech and misinterpret it as 
harshness. Indeed, one has to be harsh to enemies of religion and such 
harshness is a mark of faith. The only group of Muslims in the 
subcontinent that openly and unreservedly denounces Wahabis and 
Rafidis are followers of Imam Ahmed Rida or those who have immense 
respect for him. We ask Deobandis who claim to be Sunnis and pretend 
that they have nothing to do with Wahabism, to show us a single book or 
booklet written by any of their prominent scholars denouncing 
Wahabism;?5 or if they have published any such book written by Arab 
scholars. True, they claim to oppose Anti-Madh'habism;96 but it is also true 
that Ismayil Dihlawi, their grand imam, was the first to introduce Wahabi 
thought in India and derided adherence to madh’habs. Modern 
spinmeisters present him as a Hanafi, and Deobandis choose to ignore the 
subject. Alahazrat refuted Wahabis/Anti-Madh’habites, Naturalists, 
Deobandis, Qadianis, Rafidis, false and misguided Sufis, Christian 
missionaries, Arya-Samajis and Philosophers. 


False Accusations on Alahazrat 


Deobandis and Anti-Madh’hab groups claim that Alahazrat was a bidáti, a 
man of innovation; that he supported innovative practices, that he was an 
unrelenting extremist, that he had a penchant to make takfir of anyone 
who did not agree with him.?? Deobandis have another axe to grind, and 
therefore allege that Alahazrat was inimical to their elders (like Gangohi, 





85 A couple of words in a book by one of their scholars is no proof, is there a full fledged 
refutation of Wahabis anywhere? How can it exist when it was the kingpin of their ideology, 
Ismayil Dihlawi, who introduced this heresy in India. 


86 See works by Anwar Shah Kashmiri and Abi Ghuddah. 


87 Nuz’hatu’l Khawatir has scholarly slanders; and dozens of books like Shihab al-Thaqib, 
booklets of Chandpiuri, and Al-Baraylawiyyah of Ihsan Ilahi Zaheer are remarkable for cheap 
and tawdry insults. 
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Nanautavi, Khalil and Thanawi) and therefore made takfir by attributing to 
them beliefs which they did not profess. This propaganda has caused 
confusion and many Sunni scholars outside the subcontinent are deceived 
by such lies and some even think that Alahazrat and his followers are 
beyond the pale of Islam.88 Scholars and students are working to change 
this grotesque picture of Sunnis and to unveil the truth. Therefore it is 
necessary to expose the Wahabi-component of Deobandis which they 
conceal when they sit in the company of Sunnis in the West and Arab 
countries. 


False Accusation: He was a British Agent 


This accusation keeps popping up every now and then, in spite of scholars 
having refuted this false accusation. Allamah Arshad al-Qadiri®? sums this 
very well:99 


Many times, I have challenged those who try to clean the dirt upon their faces by 
trying to wipe it with the mantle of Alahazrat, to show us proof of their claims; 
regardless whether such proofs are found in books of his admirers or those of his 
adversaries. Show us a single instance where Alahazrat was invited by any officer of 
the British government; or that any grant or pension was given by the British to 
Alahazrat; or that he was given economic assistance by the British at any time; or 
that Alahazrat had met any British officer anywhere; or that Alahazrat ever went to 
an Englishman's residence to meet him; or that any representative of the British 
government ever visited Alahazrat in his home. If this is not possible, then show us a 
single example where Alahazrat has praised the British in his writing, whether it is in 
his prose or his poetry. Contrast this with examples of Deobandi and Qadiyani 
leaders, which is mentioned in their own literature, which clearly shows who really 
had cordial relations with the British. 


An incident®! is narrated by Maulavi Muhammad Husayn Meeruti, about 
the visit of Amir Habibullah Khan, the governor of Afghanistan in 1905. 
Apparently, there was a disarray in the arrangements made for the army 





88 See Shaykh Khalid Thabit’s Insaf al-Imam. 


89 Mawlana Arshad al-Qadiri [1343-1422/1925-2002] was a famous debator, prolific author, 
prominent activist and educationist; his books include Zalzalah, Lalah Zar and Zeyr o Zabar. 


9? Foreword to Sawanih Imam Ahmed Rida by Shaykh Badruddin Ahmed. Dr. Mastiid has 
written a monograph titled Gunah e Bey-Gundhi [The Sin of not Sinning] examining and 
refuting this mendacious charge. 


91 Hayat e Alahazrat, 2/541. 
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accompanying the Amir, as there was a change in the scope of work and 
contractors were not prepared to respond to additional requirements. The 
narrator was himself involved in this contract and he says that he 
approached Alahazrat in person to request him to pray for him and after 
he explained the situation, the following exchange took place: 


Alahazrat: The army; is it the Amir's own army? 
Maulavi Muhammad Ausayn: No, it is the British army. 
Alahazrat: If this was the Amir's own army, I would have prayed for you. 


The rest of the story describes how things fell into place and the narrator 
escaped hardship and according to the narrator, due to the barakah of 
Alahazrat. But what is relevant here, is that Alahazrat refused to pray for 
his own disciple, because this was for the benefit of the British albeit 
indirectly. Alahazrat would go to such lengths to keep his distance from 
the British; yet, Deobandis accuse him of being an agent without 
presenting a shred of evidence. 


False Accusation: He was the Flag-Bearer of Takfir 


In a hadith, RasülAllàh & foretold of a time when the truthful will be 
slandered as liars, and liars extolled as truthful. The standard Deobandi 
narrative is what Abu’l Hasan Nadawi wrote that Alahazrat was hasty in 
takfir and anybody who did not agree with him was declared a kafir. 
Nadawi wrote: “he was the flag-bearer of takfir.” Does he say the same 
thing about Ismayil Dihlawi or his Deobandi elders? It was Ismayil who 
first introduced Wahabism in India and his Taqwiyatu’l Iman spared 
nobody”? from kufr - commonly accepted practices like tawassul were 
slammed as polytheistic and he himself acknowledged that ‘he had even 
labelled lesser practices as polytheism.'?3 Deobandi/Wahaàbi literature is 
chock full of rulings making takfir on numerous things, yet Nadawi chose 
to describe Alahazrat as the flag-bearer of takfir. 





92 He even claimed that the cool wind that blows in final times which shall cause the death of 
believers and not a single Muslim remains on earth, had already passed - making himself a 
kafir in the process. 


93 Arwáh e Thalàtha, p74, Ismàyil says about Tafwiyatu'l imàn, an utterly burnable book 
which Deobandis adore and consider 'reading it and keeping it' as an integral part of faith. 
See Fatawa Rashidiyyah. It is so repugnant that even modern followers have tried to 
bowderlise it and reword or omit passages. 
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We ask Deobandis to answer the following questions if they truly believe 
in Allah taala and Judgement day: 


1. 
2; 


How many people did Alahazrat rule kafir? 
What was the basis for this takfir? 


In which books or fatawa did he rule them kafir? Was the reason 
for their takfir mentioned therein or not? If yes, what was the 
reason? 


He ruled: “those who disrespect or insult the Messenger # is a 
kafir.” Is this incorrect? 


He ruled: all those who come to know about the blasphemies of an 
apostate and do not consider a blasphemer as a kafir are also 
kafirs. Is this incorrect? 


He made takfir of Deobandi elders: Gangohi, Nanautavi, Ambhetvi, 
and Thanawi; was this out of personal grudge or was it because he 
believed that they had blasphemed (regardless of whether you 
accept it or not). 


Murtaza Hasan Chandpuri in spite of being a bitter enemy of Alahazrat 
acknowledged the truth, which modern Deobandis try to suppress: 


The truth of the matter is the difference between the takfir made by Baraylwis and 


the takfir of Qadianis made by scholars of Islam is like the difference between the 


sky and the earth. Don't rake it up again. If, the scholars of Deoband were indeed 


like what Khan sahib™ supposed them to be, then it would be obligatory for him to 


rule them kafir. If he did not do so, he would have become a kafir himsel 


[^ 


Alahazrat was extremely cautious about takfir: 


We prefer the opinion of Kalàm scholars in these matters. And thus, do not do takfir 
of a person as long as he does not deny or reject any necessary aspect of religion; 
or considers such a denier to be a Muslim." 





94 Alahazrat Imam Ahmed Rida Khan. 


95 Ashadd al-Adhab dla Musaylamati'l Punjab, p13. 


96 [zalatu’l Aar bi Hajri’l Karayim dn Kilabi’n Nar, p10 
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False Accusation: He Promoted Innovative Practices 


This is another broad accusation levelled against Alahazrat and the 
following things cited as examples: 


1. He supported commemoration of death anniversaries of Awliya’a 
which are known as ürs in India. 


2. Hesupported celebration of Mawlid. 


3. He supported standing up in reverence at the mention of the 
Prophet's && birth in Mawlid. 


4. He supported fatihah, and other forms of donating reward to the 
deceased. 


5. He supported seeking intercession from Awliya’a, prophets and in 
particular our Prophet &. 


6. He supported seeking aid by calling upon Awliya’a and prophets 
and saying Ya RasulAllah. 


Indeed, the above practices were supported by Alahazrat, but only 
Wahabis consider the above as bidah and shirk. Wahabis have been 
refuted by many álama, and Alahazrat himself. But Deobandis use this to 
defame Alahazrat by correlating with the misdeeds of ignorant public. 
Where Alahazrat permitted ürs, he also forbade people from singing and 
dancing and disallowed men or women to attend such an ürs where 
practices contrary to shariáh take place. He forbade women absolutely to 
visit graves - he did not attend Mawlids which were led by people who are 
not devout or narrate baseless stories and anecdotes. 


We ask his detractors: 


1. Did Alahazrat ever dissent from any established article in the 
creed of Ahlu's Sunnah - the Maturidis and Asharis? 


2. Ifso, was itin any core belief or a secondary or tertiary issue? 
3. Andifso, where and how? 


Alahazrat was a staunch Sunni and he refuted Wahabis and Rafidis among 
other heretics. 
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False Accusation: He Exaggerated the Rank of the Prophet 


Nadawi, probably afraid that Arabic reading scholars would not buy the 
slander, resorted to falsehood when he accused Alahazrat that he 
"believed RasülAllah Æ had complete knowledge of the unseen.” This is a 
patent lie. Alahazrat never said such a thing. In his most celebrated work 
on the knowledge of unseen granted to the Prophet &, he says: 


Yes, the claim of even a speck of knowledge for anyone without being granted by 
Allah taala is certainly kufr. It is also an invalid belief that the knowledge of [anyone 
in the] creation can encompass the knowledge of Allah taala, and is against the 
opinion of most scholars. However, the knowledge about everything from the first 
day to the final day of judgement - that which has happened and shall happen, ma 
kana wa ma yakan - is only a small fragment from the infinite knowledge of Allah 
taala. This fragment is not comparable even to a billionth part of a drop of water in 
relation to a billion oceans. Indeed, this ‘part’ is itself a small part of the knowledge 
of Sayyidunà Muhammad %. I have described all these issues in Dawlatu'l 
Makkiyyah and other books. ?" 


There are other issues about the Prophet # being light, but nowhere did 
Alahazrat deny that RasulAllah && was a bashar or human. Another issue is 
whether the Prophet # is aware of what is happening in the world. Yet 
another issue is whether the parents of RasulAllah # are Muslims and 
shall attain salvation. It should be known that none of these issues were 
invented by Alahazrat; many elder scholars of hadith and áqidah have 
attested it and at any rate, Alahazrat did not consider these issues to be 
core issues of creed such that contradicting them causes one to go out of 
Islam. Alahazrat wrote lengthy monographs proving the veracity of these 
practices that he supported - some containing more than 200 references; 
but those who scorn him and revile him cannot muster even a dozen 
references, and when some of them attempt to do that, either their 
reasoning is incorrect or deriviation is absurd - which Sunni scholars 
refute promptly. We encourage Deobandis and others who criticise 
Alahazrat to write a point by point refutation of his works, specifically 
highlighting any errors of citation or derivation in hadith that they might 
find. And if they cannot, which they too know they cannot, why slander 
him? Do they not fear Allah taala? 





97 Tamhid e Iman; also see the English translation, The Preamble to Faith, p32. 
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False Accusation: He Was ShiGh / Influenced by Shiah 


Among the most mendacious claims made by his enemies is that he was 
either a closet Shiah or influenced by Shiah. The anecdotal evidence they 
present for this calumny is that the names of his forefathers are the kind 
preferred by Shiah. Sub’hanAllah! Alahazrat refuted Rafidis all his life - in 
all his fatawa, he staunchly supported the position of Ahlu’s Sunnah that 
Sayyiduna Aba Bakr and Sayyiduna Umar were superior in this ummah 
apart from extensive and exhaustive refutations of Shiah and rawafid. 
Indeed, one of the reasons Alahazrat and other Sunni scholars distanced 
from the Nadwah was because of the presence of Rafidis and the Nadwah 
sought to ignore the differences we have with them as insignificant. Yet 
Nadawis defame Alahazrat for being Shiah. No other scholar from his time 
until now has written so comprehensively against the Shiah. Some of his 
monographs are mentioned below in praise of companions?? which can 
never be written by a person with Shiáh tendencies: 


1. Raddal-Rifdah 

2. AlAdillah at-Tàyinah ft Adhàni'l Malàyinah 

3. Lamátu'sh Shamáh li Had'yi Shiáti'sh Shaniáh 

4  Fadayil e Farüq & 

5. Adlam as-Sahàbah al-Muwáfiqin li'! Amir Muáawiyah wa Umm al- 
Mu'minin 

6. Jamü'lQur'àn wa Bima Ázzawhu li Üthmàn 

7 AlL-Kalàmu!l Bahi fi Tashabbuhi's Siddiq bi'n Nabiyy 

8. Wajd al-Mashüq bi Jalwati Asmayi’s Siddiqi wa’l Faruq 

9. Manaqgib e Siddiqah 

10. Al-Ahàdith ar-Ràwiyah li Mad'hi'l Amir Muddwiyah 

11. Matlá al-Qamarayn fi Ibánati Sabaqati'l Ümarayn 

12. Az-Zulàl al-Anqà min Bahri Sabqati'l 6 





98 Monographs refuting Nasibis and Khawarij who bear hatred towards Mawla Ali are not 
mentioned here. 
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Praise of Scholars 


Alahazrat went to Ganj-Muradabad in 1292 and met Shaykh Fadlu’r 
Rahman Ganj-Muradabadi; in that meeting the shaykh asked Alahazrat 
about his opinion on Mawlid. Alahazrat said that he considered it 
mustahabb. The shaykh replied: “You people say that it is a praiseworthy 
bidah, but I consider it a sunnah. Look at the companions - when they 
went on Jihad and travelled far and wide, what did they say in places they 
visited? Wouldn’t they say - a Prophet is born amongst us; Allah taala has 
revealed the Qur’an to him; he has such-and-such attributes; he has such 
superior qualities; he shows us such-and-such miracles. What else do we 
do in Mawlid?” Alahazrat stayed with the shaykh for three days and at the 
time of parting Alahazrat respectfully asked him for advice. The shaykh 
said: “Do not be hasty in takfir" Alahazrat said to himself in his heart: "I 
only rule the blasphemers as kafirs" and the shaykh said: "Of course, 
anyone who utters a word of blasphemy is a kafir.” Thereafter, he gave 
Alahazrat his own cap and took Alahazrat's cap for himself. 


Shaykh Muhammad al-Marziiqi Abi Husayn [1284-1365] the Mufti of 
Hanafis and Qadi of Makkah has said:9° 


Indeed, Allah ta'ala has granted me an immense favour - I praise and thank Him for 
His Grace by which I met the great scholar, the peerless savant, the researcher, the 
ocean of understanding, one with a deep insight and bearing; acclaimed for his 
intellect and applauded for numerous writings in creedal matters - the 
fundamentals and secondary issues, specific issues and overall knowledge; not to 
mention his refutations of heretics and apostates. I used to hear beautiful things 
about him and about his grand stature; I was also blessed with reading some of his 
works, radiant and illuminated with the light from the niche [of his knowledge] - his 
love had found place in my heart and had pervaded my soul and my mind. 


sometimes, the ears fall in love before the eyes do 


And when Allah taala favoured me with this meeting - I saw with my own eyes his 
incredible talents and attributes; I found him the standard of knowledge, a colossal 
lighthouse, an ocean of gnosis [ma'arifah] from which learning flowing as gushing 
streams, the genius, the bearer of knowledge as bastion to mischief and its means; 
he who extends his tongue to safeguard the sharlah; and has a magisterial 





99 Attestation of the shaykh in Husdmu’l Haramayn. 
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command of kalam, fiqh, inheritance. Praised be Allāh, he is observant of Islamic 
etiquette and sunnah, wajib and fard; proficient in Arabic and mathematics - a sea 
of logic from wherein a seeker finds invaluable pearls. He who has made easy the 
way to knowledge of principles, even as he reigns supreme in those sciences. 


The noble master, the great and meritorious scholar, Shaykh Ahmed Rida Khan al- 
Baraylawi - may Allah taala give him a long life and vouchsafe him in both worlds 
and safeguard his pen — the unsheathed sword upon the necks of the renegades — 
may it never lose its sheen. Aamin! O Allah, Aamin. When I met him and my eyes 
fell upon him - may Allah taala protect him - I recalled the following verses: 


The harbingers had informed me much upon inquiry 

Of Ahmed ibn Sayid, and his goodness 

But then when I met him - No, by Allah! 

My ears had not seen more beautiful than what my eyes did. 


His Demise and His Will 


Alahazrat passed away on Friday, the 25" of Safar 1340. He was unwell for 
some time prior to his demise. In spite of illness and frailty, he would still 
go to the masjid, carried on a chair for all the five prayers as he would pray 
in the jamaah. But in the last few months of his life, he was so weak that he 
could manage to go only on Fridays. On the day of his departing, he made 
arrangements for the distribution of his property; one-fourth was given in 
charity and the rest was to be shared by his heirs according to shariah. He 
dictated his final will 2 hours and 15 minutes prior to his demise and 
signed it with his own hand ending with a final salawat, which was the last 
thing he wrote before embarking on his final journey. He breathed his last 
as the call for the Friday prayer beckoned: “Come to success..” 


The following excerpt from his will exhorts Muslims to be steadfast on the 
path of sunnah: 


The Messenger & is illuminated by the light [of Guidance from] Allah; and his 
companions were illuminated by him &; the followers were illuminated by the 
companions who illuminated the mujtahid imams. We took light from them and 
became illuminated — and we are telling you: take this light from us and it is 
necessary that you take it from us and become radiant. The light [that I ask you to 
take] is the true love of Allah taala and His Messenger &, being mindful of their 
reverence, to serve the friends of Allah taala and His Messenger # and to be 
enemies with the enemies of Allah taala and His Messenger #8. If you find anyone 
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disrespectful with or blaspheming against Allah taala and His Messenger # — then 
no matter how dear such a person is to you, distance from him immediately. If you 
see someone disrespecting the Prophet #, howsoever infinitesimal, regardless of his 
stature or how much you venerate him, cast him away like you would cast a fly from 


«1, 100 
a glass of milk. 


He further said: 


..all of you have been kind and never allowed me to suffer or face any hardship. You 
people did my chores for me and did not let me do anything. May Allah taala 
reward every one of you immensely. I am also hopeful that I will not be troubled in 
my grave because of any of you. I have forgiven Sunnis and absolved them of all my 
rights for the sake of Allah. I humbly request you all to forgive me for any 
transgressions that I may have committed concerning your rights. It is obligatory for 
those present here to convey this to those not present and seek their pardon [for 
me on my behalf]. 


May Allah taala be well pleased with him and elevate his ranks in paradise. 
The following obituary was published on the 3™ of November 1921, in 
Akhbar e Mashriq, Gorakhpur: 


Death of a Scholar is the Death of a World 


The outstanding teacher of Islam, the staunch adherent and promulgator 
of the Prophet’s # sunnah, the embodiment of “harsh on infidels,” the 
foremost defender of the shariah, Mawlana, Hafiz, Qari, Mufti Shah Ahmed 
Rida Khan - may mercies of Allah taala be upon him - passed away in 
Bareilly on the 28 of October. Due to the throng of people, the funeral 
was held the next day in the Eid prayer grounds; he was interred in the 
abode of his elder son Mawlana Hamid Rida Khan. 


إنا لله وإنا إليه راجعون 





100 Al-Wasayd, compiled by his nephew Mawlana Hasanayn Raza Khan. 
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Works 


Alahazrat’s student and scribe, Mawlana Zafaruddin Bihari compiled a list 
of his works in 1327, which numbered 350 at that time. It was published 
in Patna as Al-Mujmal al-Mudddad fi Ta’lifati'l Mujaddid.°! When Mawlana 
Zafar returned to Bareilly in 1362 to help organise and publish Alahazrat’s 
works, he supplemented the previous list, adding books written from 
1327-1340, and the tally crossed 600 works in 50 subjects.1?? The names 
of 548 works are listed in Anwar e Razá and Mawlànà Ábdu'l Mubin 
Nümani lists 679 works in his Musannafat al-Ridawiyyah, in 50 subjects 
which are grouped by categories in the table shown here, among which 
531 are original works and 148 are annotations and glosses.!0? About 240 
works have been published so far, and most of which are included in the 
30-volume Fatawa ar-Ridawiyyah. Some of his most important works are 
mentioned below. 





Tafsir, Tajwid and Qur'an Sciences 21 
Ágayid, Kalàm, Criticism, Polemics 131 
Aadith, Uşül Aadith 59 
Fiqh, Usul Fiqh, Terminology of Fiqh, Inheritance, 266 
Tasawwuf, Adhkar, Dream Interpretation, Morals, etc. 60 
History, Biographies, Eulogies 37 
Literature, Grammar, Lexicology, Prosody 7 
Numerology, Jafar, Fractions, Calculations of Prayer Times, etc. 44 
Algebra, Trigonometry, Arithmetic, Logarithms, Geometry 17 
Astronomy, Astrometry, 27 
Logic, Philosophy, Miscellaneous 10 
Total Number of Books 679 














101 Shaykh Muhammad Yaqibi mentions that he had seen this booklet in Shaykh Ibrahim’s 
library in Damascus. 


102 Hayat e Alahazrat, Vol.1, Zafaruddin Bihari. 
103 Ranging from a few pages to multi-volume works like Jadd al-Mumtar (in five volumes). 
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1. Kanzu’l Iman fi Tarjamati'l Qur'àn 
The Treasure of Faith: An Explanatory Translation of the Qur’an 


Arguably, the finest explanatory translation of the Holy Qur’an in Urdu. 
The major highlight of which, is the meticulous use of appropriate 
language, when referring to Allah taala and His messengers; and utmost 
care in the translation of abstruse verses. This is also unique because 
explanations are weaved in the translation itself and as far as possible 
remain close to the literal word. Arabic idioms are dexterously translated 
with similar or equivalent Urdu idioms. Another highlight of the 
translation is sahl mumtaniy - impossibly simple - which Ghalib has 
extolled as “the apex of beauty in poetry and the apogee of 5 
Shaykh Amjad Ali al-AdZami,!°%° who initiated the project says that 
Alahazrat would dictate the entire translation extempore and he would 
write it down. Critics of his non-verbatim translations accuse him of 
creating fancy interpretations; whereas, these non-standard translations 
can be easily and satisfactorily explained by classical commentaries and 
other books on Qur’anic sciences. 


Researchers have written books explaining the exquisiteness of the work 
in comparison to other Urdu translations. Taskin al-Janàn fi Mahàsini Kanz 
al-Imán by Shaykh Ábdu'r Razzàq Bathralwi is noteworthy, in which he 
analyses and compares translations of about 170 verses and demonstrates 
the superiority of Kanz. Two other important monographs on this topic are 
that of Shaykh Madani Miyafi al-Kichauchawi?!°” and Shaykh Akhtar Raza 
Khan al-Baraylawi.1% 





104 Someone criticised the usage and said that the Qur’an cannot be translated and therefore, 
tarjamah is an inappropriate word to use; and according to him, it should rather be tarjamah 
mdani al-qur’an.. But, both Taj al-Aris [t-r-j-m] and Sihàh [r-j-m] say, by definition, 
tarjamah means, an ‘explanation of its meaning in another language.’ 


105 Urdu e Mudild, Letter to Ghulam Ghaus. 
106 Author of Bahar e Sharidt, a comprehensive reference manual of Hanafi Fiqh in Urdu. 


107 Imam Ahmed Raza Aur Urdu Tardjim e Qur’an Ka Taqdbuli Mutdladh [A comparative 
reading of Urdu translations of the Qur’an by Imam Ahmed Rida and by others] Mawlana 
Sayyid Muhammad Madani al-Ashrafi al-Kichauchawi, Al-Mizan:Alahazrat Number, 1976. 


108 Imam Ahmed Raza Ka Tarjamah e Qur’an Haqayiq ki Raushni Mein [The translation of the 
Qur’an by Imam Ahmed Rida in the light of facts] by Mawlana Mufti Akhtar Rida Khan al- 
Baraylawi, Al-Mizan:Alahazrat Number, 1976. The shaykh is a great-grandson of Alahazrat. 
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2. Al-Ataya an-Nabawiyyah fi’l Fatawa ar-Ridawiyyah 
Bestowal of Prophetic Blessings in Raza’s Rulings 


A major fatawa collection of rulings in Urdu, Arabic and Persian; known as 
Fatawa e Razawiyyah in the Indo-Pak subcontinent. This collection 
comprises of fatawa of only fifteen years, as many previous fatawa were 
lost as they were not copied before dispatch. Alahazrat himself organised 
it and even compiled extensive indexes, a practice uncommon in that 
age.10 Indeed, his pioneering efforts in indexing have remained largely 
unnoticed; the three separate indexes he made for his Fatawa speak 
volumes about his creativity 00 





109 Indexing as a science is in itself, a fairly modern phenomenon. The Society of Indexers 
was established by Norman Knight and inaugurated in 1957 and the first issue of its journal 
The Indexer was published in 1958. The American Society for Indexing, inspired by the SI, 
was formed about ten years later in 1968-69. 


See http://www.asindexing.org/i4a/pages/index.cfm?pageid=3313. 


110 Norman Knight, in his oft-cited article ‘Book Indexing in Great Britain: A Brief History’, from 
The Indexer, Vol. 6, p17, 1968, mentioning the pioneering efforts of indexers says: 


Other excellent examples published during that century include The analytical index to the works 
of Jeremy Bentham (1843), compiled by J. H. Burton, George Birkbeck Hill's index to his own 
edition of Boswell's Life of Johnson (1887)—the Life (1791) had originally been indexed in 
characteristic fashion by the biographer himself—and the index to Wheatley's edition of the Diary 
of Samuel Pepys (1893-9). 


In two of the mentioned works above, indexes for multi-volume books are compiled as a 
separate volume, Vol.9 in the case of Diary of Samuel Pepys and Vol.6 for Boswell's Life of 
Johnson. Alahazrat's approach to indexing is strikingly similar; even though he was 
contemporary, one can safely assume that he did not have access to aforementioned works 
or had any knowledge of such developments. As far as I know, such a detailed topic-wise 
indexing was practically non-existent in Urdu or Arabic literature at that time, and 
particularly in books of Fatawa. Another issue is that an alphabetic index of words in English 
is much different than a topic index; Alahazrat's index is therefore, comparable with the 
second volume of Index to Legal Periodical Literature by Leonard A. Jones, published in 
1899, who writes in its preface: 


"The general plan of this volume is the same as that of my Index published in 1888, a portion of 
the Preface to which is now reprinted. In one respect, however, this volume differs, not in plan, but 
in result, from the former; and that is, it contains many more references to articles relating to Legal 
Science in general, and many more references to articles relating to Political Science, to Economics, 
and to Sociology; for in the years since the former Index was compiled, the Bar Associations 
organized in many States have published a great number of addresses, papers, and reports upon 
general, rather than technical, subjects connected with the law; and since that time also there have 
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Discussing indexes, Alahazrat says in the preface of the first volume: 


This volume ends with the topic of tayammum." Initially, I thought of dividing the 


fatawa in 12 volumes, and each volume containing approximately 800 pages; and 
the first volume to contain the complete chapter on matters of purity. But, even 
after 850 pages, only the topics until tayammum could be covered. Hence, it was 
decided to close this volume here. At the outset, this volume contains only 114 
fatawa and 28 monographs. Yet, praise be to Allah taala, there are numerous issues 
on various subjects and sub-topics discussed in the course of these rulings; and 
hundreds of key points that may not be found elsewhere. We shall have two main 
indexes: the first, a topic-wise table of contents; and the second, a list of 
monographs contained within the volume. This volume contains rulings that mainly 
pertain to matters of purification/cleanliness, until the topic of tayammum; but in 
the course of discussing the main topic, and explaining the issue, many sub-topics 
and related issues are mentioned; from ritual purity to prayer, and then subsequent 
fiqh topics until [the topic of] inheritance; thereafter, issues other than fiqh, like 
topics on áqidah, hadith, usül, geometry, mathematics etc. Therefore, I think it is 
appropriate to split the first index into two parts: 


a) Index of main topics, and according to the order of [fiqh] chapters 


b) Index of related and secondary issues mentioned alongside the main topic of the 
fatwa. 


Originally published in twelve volumes of approximately 800 large size 
pages each, this has been recently republished in thirty volumes! of 





appeared numerous periodical publications devoted to subjects which have an important, if not 
direct, bearing upon Law and Legislation”. 


It should be noted that such pioneers were specialist indexers; and Alahazrat was an author 
who also made his own indexes. The legal index mentioned above was certainly not the work 
of one man. 


111 the dry ablution. That is, method of ablution when water is not available or cannot be 
used (for example, for people who are ill, etc.) 


112 Kitab al-Taharah 


113 Alahazrat’s own passages in Arabic and Persian, as well as citations, have been translated 
in Urdu and referenced throughout. Immense effort has been put in the making of this 
edition, though, there is still plenty of room for development. Handwritten Nastaliq by a 
skilled calligrapher is still preferable to a computer-composed page; vertical movement of 
ligatures calligraphy is more elegant than wordprocessors until now. With due respect to the 
copyist, writing is of average quality and regresses in lengthy monographs in this edition. 
Arabic passages are handwritten though computer composing in Arabic is superior to 
calligraphy (for running text.) Another issue, is of inline translations written together with 
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approximately 800 A4 size pages each, totalling 22,000 pages containing 
6847 fatawa, which also contain 206 monographs.!!^ Another major 
highlight about the fatawa is the number of scholars and muftis seeking 
answers and explanations; Alahazrat was the mufti’s mufti - an authority 
towards whom leading scholars of the day resorted for answers. According 
to one statistic, it was found that 1061 questions out of 4494 were asked 
by 541 scholars and notables.!!5 Fatawa collections are usually one or two 
volumes, and by sheer volume only the Fatawa al-Hindiyyah comes close 
to Fatawa ar-Ridawiyyah; and even that was compiled by more than 50 
scholars. As for quality and content, most answers are a few lines or at 
most one or two pages; but Alahazrat’s fatawa are voluminous tomes, 
sometimes running into hundreds of pages with hundreds of references, 
apart from the aqül!!6 - the insights of the Imam, his own analyses and 
derivations, which cannot be found anywhere else. In the first volume 
which has fatàwa only until tayammum, there are 3536 such instances.!!? 


3. Jadd al-Mumtar álà Radd al-Mufitàr 
Sustenance for the Forager!18 


Alahazrat's marginalia on Radd al-Mufitár!!? in Arabic in five volumes. 





the original text which can be mistaken for the author's own words; whereas, they should 
appear as footnotes without getting mixed up with the original text. 


114 A topic index and a word index are published in two separate volumes. 


115 Mawlana Khadim Husayn Ridawi in his paper, Alahazrat ba Haysiyat e Marjaá al-Ülamà 
[Alahazrat, An Authoritative Reference for Scholars] who compiled the list from only nine of 
the original 12 volumes. 


116 “I say” which flags the opinion of the Imam. 
117 Zafaruddin Bihari, Hayat e Alahazrat, 1/326 


118 [t is a characterstic of Alahazrat’s naming scheme that he chooses homonyms often. This 
title can have two pronunciations and each can have a number of meanings: 


a) Jadd al-Mumtar: The Sustenance of the Seeker; where jadd means Fortune, Sustenance 
[huzwah, rizq, ghind - Taj al-Ariis] mumtar means, a person who goes out in search of food, 
sustenance; a forager. [mayr: to go out in search of sustenance - Taj al-Arus.] 


b) Jidd al-Mumtar: Hastening the Seeker; where jidd means ‘to hasten,’ ‘effort’ and also 
‘research’. Thus, Jidd al-Mumtar can have two meanings: ‘Hastening the Forager’ or a self- 
deprecating: ‘Findings of a Forager,’ or ‘Effort of a Seeker.’ [jidd: djalah; al-ijtihadu fi'l amr; al- 
tahqiq - Taj al-Ariis | 
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4. Al-Dawlatu'l Makkiyyah bi'l Maddati'l Ghaybiyyah 
The Meccan Jubiliation of Unseen Aid120 


A treatise on the extensiveness of the knowledge of the Prophet # which 
he wrote in Makkah in merely eight hours and within two days upon the 
request of prominent Makkan scholars, Shaykh Ismayil Khalil and Shaykh 
Muhammad Sayid Babusayl and as a response to objections raised by 
Wahabis in the assembly of the Sharif!21 of Makkah. The scholars of 
Haramayn and those who visited Haramayn in the following years, have 
written glittering recommendations which include prominent scholars like 
Imam Yusuf al-Nab’hani. Incidentally, the book was delayed by a day 
because of his meeting with the great Moroccon hadith scholar, Sayyid Abd 
al-Hayy al-Kattani (which is also mentioned in the latter’s Fahras al- 
Faharis). 


5. Al-Fuyüdát al-Malikiyyah li Muhibbi'd Dawlati'l Makkiyyah 
The Royal Effluence for the Admirer of the Meccan Dominion 


These are extensive footnotes and annotations to the book Dawlatu'l 
Makkiyyah. He expanded it further and refuted objections in the book 
Ghayatu’l Ma-mul of Mawlana Barzanji, and a refutation of those who 
deceived the sayyid by accusing Alahazrat that he believed that the 
knowledge of Allah taala and of RasulAllah # were the same and the only 
difference being pre-eternal and accident. Deobandis repeat this lie 
often; and this is what Abu’] Hasan Nadawi also wrote in Nuz’hatu’l 
Khawatir.123 Alahazrat wrote two more annotations named Inbd’a al-Hayy 
anna Kalamahu’l Masinu Tibydnan Li Kulli Shayy and Hasim al-Muftariy 
ála's Sayyidi'l Bariy. 





119 Imam Ibn Aabidin’s magnum opus which is universally acknowledged as an authoritative 
reference of the Hanafi madh’hab. 


120 There is an interesting background to this name which I have explained in another paper. 
The name can also mean: Meccan Jubiliation concerning the issue of (knowledge of) the unseen. 


121 The Sharif of Mecca was the title of the former governors of Hejaz and a traditional 
steward of the holy cities of Mecca and Medina. The Sharif was a descendant of the Prophet 
&. In those days Ali Pasha was the Sharif [1905 CE]. 


122 Alahazrat’s clarification is mentioned in a footnote of Preamble to Faith (2011). 


123 Abu’l Hasan al-Nadawi, Nuz'hatu'l Khawatir, 8/1180:".and he believed that RasulAllah 2& 
had complete knowledge of the unseen." 
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6. Al-Amn wa’l Ula li Nayiti’l Mustafa bi Dafiy al-Bala’a 
Safety and Sublimity for praising Mustafa as the Remover of Affliction 


Deobandis present one face to Arab Sunni scholars and another face to the 
public in the subcontinent. A specific salawat known as the Durtid Taj is 
widely recited in litanies. Rashid Gangohi and other Deobandis??* claimed 
that it contained statements of polytheism because it includes the phrase 
'Remover of Affliction' referring to RasulAllah &&. Alahazrat refuted this by 
quoting approximately 60 verses and more than 200 hadith and opinions 
of scholars, proving that Mustafa && is indeed a remover of affliction. 


7. Hadayiq e Bakh'shish 
Gardens of Salvation 


A two-volume collection of the Imam’s devotional poetry in the praise of 
the Prophet # and other hymns. The first volume contains 80 poems and 8 
quatrains; the second volume contains 39 poems and 13 quatrains. It is 
beautiful, sublime and a most eloquent anthology of the Prophet's & 
praise in Urdu. This is a showcase of the Imàms poetical talent and his 
command of Arabic, Persian and Urdu. It includes the famous Ode of 
Salutation or the Salàm; Its popularity in the Subcontinent and the 
diaspora is no less than that of Qasidah Burdah. Every religious meeting of 
Sunnis ends with this beautiful Salàm, whose opening lines are: 


mustafa jan e rahmat pey lakhofi salam 
shamá e bazm e hidayat pey lakhofi salam 


8. Fatawa al-Afriqah??5 
The African Rulings 


This is a collection of answers to 111 questions on various topics sent by 
Haji Ismayil from South Africa!26 in three dispatches. The person 
requested Alahazrat to translate citations into Urdu and publish it in the 
form of a book for common benefit. This was published in 1336. 





124 See Fatawa Rashidiyyah and Bihishti Zeywar. 
125 Al-Saniyyatu'l Aniqah fi Fatawa Afriqah 


126 In Butha-Buthe, Basutoland, a former British colony. Basutoland gained independence 
from the United Kingdom in 1966 and was renamed Kingdom of Lesotho, which is now a 
sovereign country as an enclave within the Republic of South Africa. 
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9. Fatawa al-Haramayn bi Rajafi Nadwatu’l Mayn 
Rulings of the Two Sanctuaries Quaking the Foundations of Deceptive 
Assembly 


A collection of fatawa refuting the Nadwah and its conglomerate of 
assorted heretics: Wahabis, Rafidis and Naturalists. This association was 
formed to unify Sunni scholars, but instead turned out to be a quasi- 
perennialist!?7 society. Alahazrat and many Sunni scholars distanced 
themselves after the first conference, and refuted the Nadwah. This is a 
fatwā answering 28 questions and Alahazrat wrote it in merely twenty 
hours; this was sent to prominent scholars in the Ĥaramayn who attested 
it and praised the author. 


10. Al-Mustanad al-Mútamad Bināyi Najātu’l Abad 
The Reliable Document: A Foundation for Everlasting Salvation 


A marginalia on the work Al-Mútaqad al-Muntaqad??8 of Shaykh Fadl ar- 
Rasül Badayüuni,!'?? one of the foremost Sunni scholars who refuted Ismāýīl 
Dihlawi. It is in this marginalia that Alahazrat issued the ruling of kufr on 
certain Deobandi scholars, and it is an extract of this fatwa that was 
presented to scholars of the two sanctuaries, who affirmed that the ruling 
was correct and wrote attestations which was collected in one volume as 
Husam al-Haramayn dla Manhar al-Kufri wa’l Mayn. 


11. ۸-72 
The Dicta 


A collection of sayings of Alahazrat in various gatherings collected and 
compiled by his son Mawlana Mustafa Rida Khan in four parts. 





127 Where perennialists argue that “all religions lead to truth,” Nadwa claimed to unify all who 
say Id ilaha illa Allah, irrespective of their orientations, aberrations or heresies. 


128 The book is in Arabic. 


129 He was the student of Shah Abdu'l Aziz Dihlawi. By descent, he was from the family of the 
third Caliph, Sayyiduna Uthman -& A great kalàm scholar and a Hanafi Imam, he wrote many 
books in defence of Ahlu’s Sunnah and in exposing the heresies of Ismayil Dihlawi and his 
fellow Wahabis. He passed away in 1289 (1872). Among his books refuting Wahabism are 
Bawarigq al-Muhammadiyyah and Sayf al-Jabbar. His son, Shaykh Abdu’l Qadir Badayiini 
was also a prominent Sunni scholar, and the vanguard of those who refuted Wahabism; 
Alahazrat had very high regard for him and the feeling was mutual. 
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These sayings are mainly answers to questions on various topics 
containing numerous hadith, verses, tafsir, finer points of fiqh, insights on 
the two usul, opinions on tasawwuf, doctrine and anecdotes. In all, there 
are 610 questions and the answers contain 194 Qur'anic verses, 306 
Hadith and 157 anecdotes, said extempore.130 


12. Tamhid e Iman 
The Preamble to Faith 


A passionate appeal to Muslims to shun those who disrespect and insult 
the Messenger # and to remember that the basis of faith is love and 
respect of RasulAllàh &&. The verses of Qur'àn which exhort Muslims to 
love the Prophet # and to sever relations with those who attempt to 
diminish his lofty stature are cited and explained beautifully; statements of 
blasphemy by some religious leaders and the implications are analysed to 
explain the rationale behind the ruling of kufr. 


13. Dhayl al-Muddáa Li Afisani'l Wiáà li Adab ad-Duaa: 
A Desired Supplement for a Beautiful Receptacle on the Etiquette of Prayer 


Mawlana Naqi Ali Khan wrote a book on supplication, the etiquette and 
essence of prayer and the causes for prayers to be accepted or rejected 
titled Ahsanu’l Wiáà. Alahazrat wrote a commentary on this book and 
highlights points that are not found even in classic duáa manuals like Hisn 
al-Hasin??! and Adhkàr.1?? 


14. Tajalli al-Yaqin bi anna Nabiyyana Sayyid al-Mursalin 
Radiance of Faith that our Prophet # is the Leige-Lord of all Messengers. 


Someone!33 writes to Alahazrat that the Wahabis had started to deny that 
RasulAllah & is the leader of all messengers and prophets challenging 





130 Preface to Al-Malfuz, Dawat e Islami edition, Majlis al-Madinah al-[lmiyyah (2009). 
131 [mam Muhammad ibn Muhammad al-Jazari [751-833 AH] 
132 Imam Yahya ibn Sharaf an-Nawawi [631-676 AH / 1233-1277 CE] 


133 It is erroneously mentioned in later editions that the questioner is Alahazrat’s teacher 
Mawlana Ghulam Qadir Beyg; whereas, the istifta mentions: “someone introduced by 
Mawlana.." It is also obvious from the opening lines in the answer where Alahazrat says: "if 
the questioner is a scholar... or if he is an ignoramus." Firstly, it is obvious that Alahazrat does 
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Muslim to prove it from the Qur’an and Sunnah. Alahazrat wrote this book 
piling up proofs from Qur’an and Hadith, which, apart from being a 
comprehensive answer is also a study in the biography of the prophet and 
comprehension" of hadith and routes of narration. 


15. Al-Fadl al-Mawhibi fi Máana: idhà sahha'l hadithu fa huwa madh'habi 
The Bestowed Grace in the saying: "The Sahih hadith is my madh'hab" 


Someone asked whether, in a particular issue one can contradict the 
Hanafi madh’hab - for example, rafa’a yadayn or praying qunüf with a 
single jalsah, with the rationale that it is acting upon a Sahih hadith; and he 
quotes Hanafi texts which report a saying attributed to Imàm AáZam: 
"When you find a Sahih hadith, that is my madh’hab.” This is touted by the 
anti-madh’habites to reject taqlid. Alahazrat explains the context of the 
saying and that every hadith with a Sahih chain does not automatically 
necessitate that it should be acted upon and gives examples from hadith 
literature on the practice of hadith specialists and jurists. This short 
epistle written as refutation is another fine example of his extensive 
knowledge of hadith. It is unfortunate that Nadawi did not read this, or if 
he did, he did not understand it; if neither, he concealed enviously - before 
making his baseless accusation that Alahazrat was not well-versed in 
hadith. 


16. Kifl al-Faqih al-Fahim fi Ahkami Qirtasu’d Darahim 
Sufficient Provision for the Intelligent Jurist Concerning Currency Notes 


During his second Hajj, two scholars of Makkah, Shaykh Abdullah Mirdad 
and Shaykh Hamid Jaddawi posed ten questions concerning currency 
notes, which Alahazrat answered in less than two days. Shaykh Abdullah 
Siddiq, the Chief Mufti of Hanafis in Makkah found this book in the Haram 
library soon after it was written and began reading it right away. Alahazrat 
was also sitting in the room, but the Shaykh did not recognise him. 
Incidentally, Shaykh Jamal, the previous Chief Mufti had issued a fatwa on 
the same issue, which was the prevalent reference, in spite of not being a 
definitive answer. Alahazrat quotes Ibn Humam as a key proof: "if a person 





not know the questioner; secondly, it is inconceivable that Alahazrat would speak to his 
teacher in such a dismissive tone. 


134 dirayah 
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sells a piece of paper for a thousand, it is permissible without any 
offensiveness about it.”135 When Shaykh Abdullah reached this point, he 
slapped his thigh in amazement and said: “How could Jamal miss this!” 
Thereafter, when Shaykh Ismayil Khalil introduced Alahazrat, he rushed to 
meet him even though he was elder to Alahazrat. Even Deobandi scholars 
have praised the juridical abilities of the Imam citing this book as an 
example. 


17. Sub’han as-Subbüf án Áybi Kadhibin Maqbih 
Glorification of the Sanctified from an Odious Flaw like Falsehood 


A masterpiece of kalam refuting the absurd belief that falsehood is 
included in the Divine Power of Allah taala. This was originally a Mutazili 
belief which died with the Mutazilah; and was revived in the Subcontinent 
by Ismayil Dihlawi and promoted by his followers - the elders of the 
school in Deoband. Khalil Ahmed Ambhetvi wrote in Baráhin that nobody 
from Ahlu's Sunnah argued against this idea and it was a matter of 
common difference. Alahazrat was only 35 when he wrote this in 1307 AH. 


18. Al-Qama'a al-Mubin li Amàl al-Mukadh'dhibin 
A Resounding Blow Dashing Hopes of the Beliers 


Thirty years later, in 1338 AH, he wrote a follow-up to his Sub'hàn as- 
Subbüh, refuting more deceptions of the Falsifiers; unfortunately, this 
monograph is found incomplete; and if completed, this will be the final nail 
in the coffin of the Falsifiers - the kadh'dhabiyyah sect. 


19. Az-Zubdatu'z Zakiyyah fi Tahrimi Sajdatu’t Tahiyyah 
The Pure Cream: On the Prohibition of Prostration in Homage 


A question is asked about a shaykh who permits prostration out of 
reverence and citing as proof, the case of angels prostrating to Sayyiduna 
Adam and other such examples in the Qur'àn. Alahazrat refutes this heresy 
in unequivocal terms from various hadith. In fact, this work is an example 
of his superlative talent in derivation!3¢ from hadith which was acclaimed 
even by his enemies. 





135 Fat’h al-Qadir, Kitab al-Kafalah, 6/324. 
136 [stinbat. 
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The first few lines of his answer give the gist of the book: "O Muslim! O 
obedient follower of the Shariáh of Mustafa! Know, and know it with 
certitude that one is not permitted to prostrate to anyone except the Lord 
Almighty Allah, Glorified is He. If one prostrates to anyone else in worship, 
it is base idolatry and patent disbelief; prostration out of reverence or 
greeting is strictly forbidden, haram and an enormity; and whether it is 
kufr is debated by scholars - one group rules them kafir, but upon 
examination, it is found to be extraneous kufr... indeed, prostrating to an 
idol or across, the sun or the moon will be ruled kafir absolutely.” 


20. Maqamiy al-Hadid ala Khaddi’l Mantiq al-Jadid 
The Ironfisted Punch in the Face of Novel Speech. 


A self-styled scholar wrote a book: Mantiq al-Jadid'!3’ on philosophical 
meanderings positing arguments which are patently against Islam. 
Alahazrat refutes this book with both rational and revealed proofs and 
using the arguments of the philosopher himself. Alahazrat was only 32 
when this was written in 1304, and senior scholars such as Mawlana 
Irshad Husayn Rampuri and Muhammad Lutfullah attested it. 


21. Ataya al-Qadir fi Hukmi’t Taswir 
The Bounties of the All-Powerful: The Ruling upon Images of Living Things 


Making pictures of living things is forbidden in Islam; hanging images is 
also forbidden. This is a comprehensive fatwa concerning making and 
using images. Alahazrat did not permit any images and mentioned a 
number of hadith that forbid images of living things. 


22. Al-Jawd al-Huluw fi Arkan al-Wudü'u 
Sweet Downpour: On the Mandatory Constituents of Ablution 


This is a question asked by his student Mawlana Zafaruddin Bihari 
inquiring how many fard and wajib in wudu. Alahazrat explains the 
principles and classification of actions. Even though the original question 
is in Urdu, Alahazrat has given the fatwa mostly in Arabic because the 
questioner was himself an accomplished scholar. An important work on 
Usül al-Fiqh and recommended read for every aspiring mufti and student 
of fiqh. 





137 Mantiq here is used to mean the literal: "Speech". 
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23. Hajizu’] Bahrayn al-Waqi an Jamyi’s Salatayn 
Barrier Between the Two Oceans Preventing Combining Two Prayers 


This is a comprehensive answer to a question whether it is permissible to 
combine two prayers in one time due to a valid excuse. Alahazrat explains 
the Hanafi position and proves it from hadith and practise of companions 
and tabiyin. A two line question was accorded a 150 page answer which is 
an extensive study of fiqh, hadith, narrators, narrator-criticism and 
comparitive fiqh! This is mainly a refutation of Miy-ydru’l Haqq by Nazir 
Husayn Dihlawi, the leading anti-madh’hab heretic who had an intense 
hatred of the Hanafi madh’hab. Alahazrat exposes the hadith knowledge of 
the so-called mujtahid, and demonstrates that he is not fit to be considered 
an ordinary student of hadith. 


24. Sayqal al-Rayn án Ahkami Mujawarati'l Haramayn 
The Burnisher on Adopting Domicile in Haramayn 


In response to a query whether it is permissible to migrate to Haramayn 
leaving behind parents and children in India. Instead of just saying a yes or 
a no, Alahazrat reminds the questioner on the priorities and the duty of 
children towards parents and in the end explains the Hanafi position that 
it is not permissible to voluntarily choose to change one’s domicile to 
Haramayn. 


25. Radd ar-Rifdah 
Refutation of the Rafidis 


A Sunni sayyid lady passed away and her cousins, Rafidis of the slandering 
kind [tabarrayi,] claimed inheritance from her. Alahazrat explains that not 
only is inheritance to a Rafidi impermissible, he explains how the Rafidi of 
our time is out of Islam - listing their heresies and the rulings of tlama 
concerning Rafidis down the ages. Comprehensive refutation of Rawafid. 


26. Qahru’d Dayyan ala Murtadd bi-Qadiyan 
The Wrath of the Timeless: upon the Apostate in Qadian 


Mirza Ghulam of Qadian, rose to prominence as a reformer, but thereafter 
his heresies came to the fore and he blasphemed against prophets and 
particularly Sayyiduna Yisa %, and his mother Virgin Mary. Mirza went on 
to claim prophethood for himself and a number of weak Muslims fell prey 
to his cult. Some Qadiyani converts challenged Sunni scholars for a debate 
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and a number of articles and counter-articles were written. Alahazrat 
listed a number of blasphemies uttered by the apostate Mirza Ghulam and 
the conditions for debate titled: Hidayat e Nuri ba Jawab e Ittilad e Zaruri. 
A quick and ready guide for the blasphemies and heresies of Mirza with 
references from the apostate’s own books. 


27. Al-Kawkabatu'sh Shihabiyyah fi Kufriyyati Abi'l Wahabiyyah 
The Thundering Fireball: Upon the Heresies of the Father of Wahabism 


The seed of Wahabi heresy was planted by Ismayil Dihlawi in India. Even 
though Deobandis pretend that they have nothing to do with Wahabis, 
their elders were great admirers of Ismayil (who was slain by upright 
Muslims in Balakot - but Deobandi/Wahabi followers colour it as a 
martyrdom) and his books Taqwiyatu’l Iman, Yidah al-Haqq, Sirdt e 
Mustaqim, Yak Rozi and Tanwiru'l Áynan are extolled, read and celebrated 
in their circles. Rashid Gangohi went so far as to declare in a fatwa, the 
possession of Taqwiyatu'l Imàn as a constituent of faith itself! In response 
to a question about this man, Alahazrat listed 70 statements of apostasy in 
his books and proved their being kufr by hadith and fiqh. Deobandis 
slander Alahazrat and spread lies that he unfairly criticised Ismayil. We 
invite Deobandis and other assorted Wahabis to write a detailed refutation 
of this book and disprove Alahazrat. 


In spite of these 70 statements of kufr, Alahazrat exercises extreme 
caution and abstains from making takfir of Ismayil and says: “Scholars are 
still discussing the difference between luzüm (necessitating) and iltizam 
(becoming necessary). It is one thing for a statement to be kufr, and an 
entirely different thing to rule the person kafir on account of that 
statement." He also says "Cautious scholars have preferred to withhold 
from making takfir of this man..” Nuh Keller, an American translator who 
has also accused Alahazrat of being hasty in takfir should take note of this 
work to either criticise or apologise. 


28. Sall as-Suyuf al-Hindiyyah ala Kufriyyati Baba an-Najdiyyah 
Drawing the Indian Sword upon the Apostasy of the Grandfather of Najdis 

A follow-up as an abridged version of Kawkabah (See #27) in which 
Alahazrat analyses seven statements of Ismayil and the reason they are 


disbelief as an answer to the same question which resulted in 
Kawkabatu'sh Shihabiyyah. 
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29. As-Safiyah al-Mühiyah li-Élukmi Julüdi'l Udhiyyah 
Lucid Inspiration Concerning Hides of Sacrificed Animals 


Is it permissible to sell the hide of sacrificed animals? Or is it necessary to 
give it away in charity? Is it permissible to sell the rope and stick used to 
tie the animal or should it be given as alms? Alahazrat explains in detail 
that jurists prevented selling sacrifical hides for the sake of merely making 
money; not to obtain benefit for oneself or others. The key premise for this 
ruling is the objective of sacrifice; which is to seek the pleasure of Allah 
táala by spending money, not make money out of the sacrifice. The third 
answer is an inquiry and lexical analysis of the arabic word khitam, which 
means a strap or rope passing through the nose ofthe animal. 


30. Jali an-Nass fi Amakin ar-Rukhas 
Clear Textual Evidence Concerning Situations for Exemption 


Certain prohibited things become permissible at certain times and certain 
conditions; but what is the guideline concerning exemptions? This does 
not mean that every prohibited thing becomes permissible at some time or 
the other, nor does it mean that in every situation, there can be found an 
excuse or another. This short epistle describes rulings concerning 
exemptions and concessions in shariáh based on fundamental principles, 
seven of which are: 


a) Deterring evil is more important than obtaining benefit. 


b) Necessities cause prohibited things to become permissible. 


c) If one has to choose between two calamities, then choose the 
lesser evil. 


d) Itis necessary to ward of injury, damage or harm. 


e) Disaster and crisis beckon alleviation, also stated as: That which is 
constricted shall give way for accommodation. 


f) Thatwhich is forbidden to take is forbidden to give. 
g) Deeds are according to their intentions. 


Furthermore, exemptions fall in the following five categories: Necessity, 
Need, Benefit, Accessory or Adornment, Superfluousness.138 





138 darürah, hajah, munfaáh, zinah, fudül 
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31. Barakatu’l Imdad li Ahli'l Istimdad 
The Blessing of Aid for Those Who Seek Aid 


The opening chapter of the Qur’an teaches us to supplicate: “We seek help 
only from Thee.”!39 Is it not wrong to ask Awliya’a or Prophets for help? 
Wahabis cite this verse and claim that seeking help from anyone else is 
polytheism. In another verse: “Verily, I have turned my face only towards 
He.."!^ and they claim that calling others is polytheism. Alahazrat proves 
by verses and hadith that seeking help from Prophets and Awliya’a does 
not contradict the absolute injunction: “Thee alone we seek help.” Because 
when we seek help from Prophets and righteous people, we do that as 
intercession - and absolute help is from Allah taala alone. He lists 33 
hadith which prove that seeking help14! from Awliya’a is permissible. 


32. Safayih al-Lujayn fi Kawni’t Tasafuh bi Kaffay al-Yadayn 
Strata of Silver: On Greeting With Both Hands 


Among the many strange and literal interpretations of the anti-madh’hab 
sects is that they consider grasping both hands while shaking hands as a 
bidah and that it is not permissible. They claim that it contradicts the 
hadith as the word yad or ‘one hand’ is mentioned in the hadith. Alahazrat 
had planned to answer it in detail the following Friday, and it slipped from 
his mind during the busy week. But he saw Imam Qadi Khan‘*? in his 
dream who advised "Their reliance is upon the hadith of Anas; but it does 
not avail them.” When Alahazrat opened his eyes, it was time for the Fajr 
prayer. While making wudt he thinks about the dream and recalls that the 
hadith the imam indicated was the one found in Tirmidhi. Another 
masterpiece of hadith analysis and derivation from hadith. 


33. Lamatu’d Duha fi Iyfa'yi'l Lih 
The Splendour at Noon: On Sparing the Beard 


In the hadith of Bukhari, it is reported that RasulAllah & said: “Oppose the 
polytheists by trimming your moustaches and keeping ample beards.” 





13? Sürah al-Fatifiah, 1:5. 

14? Sürah al-Anáam, 6:79. 

141 With the belief that they help only by Allah's leave and it is a form of intercession. 

142 Shaykh Imàm Qadi Abu'l Qàsim flasan ibn Mangür al-Awzjandi al-Farghàni (d.592/1196) 
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In Sahih Muslim, the hadith is: “trim moustaches and spare the beards.” 
Keeping beards is undoubtedly a sunnah and there are numerous hadith 
that mention the ample beard of the Prophet #. When a clean-shaven 
Magian emissary came to visit RasulAllah #, the Master # was visibly 
angry and reprimanded him: “But my Lord [Almighty Allah] has 
commanded me to keep the beard.” Shaving the beard was considered as 
the practice of eunuchs and transvestites in the past - but unfortunately 
due to influence of irreligious reformers, shaving beards has become a 
common practice among Muslims. Worse, people claiming to be scholars 
trim or shave their beards and permit the same for others. Alahazrat lists 
numerous hadith and statements of tilama that condemn this act - which 
is haram and a person who shaves his beard (or less than a fistful) is a 
fasiq mulin - open transgressor. 


34. Hadiyi'n Nas fi Rusumi'l A'áras 
Guidance for the Masses Concerning Marriage Rituals 


A number of abominable anti-Islamic practices have also crept in to 
Muslim marriages. Like the intermixing of sexes and singing profane songs 
and sharing lewd jokes in a mixed gathering of young and old, men and 
women. Setting off fireworks and other such things copied from other 
religions. Alahazrat explains the fundamental principle that any 
celebration should neither be wasteful, nor cause harm to others like 
fireworks etc. This is a collection of a few related fatawa. 


35. Al-Adillatu’t Tayinah fi Adhani’l Malayinah 
Incisive Proofs Refuting the Adhan of the Accursed (Rawafid) 


The Shiáh add the sentence: Ali is the Immediate Successor of RasulAllah in 
their call to prayer. Is it permissible to listen to this? Is it similar to 
slandering the other khulafa? Alahazrat says, not that it reeks of 
tabarrda,'*? it is very much tabarrd itself. Such a call to prayer should be 
prevented by Sunnis where possible. In this booklet, Alahazrat cites their 
own sources to disprove their practice, which also sheds light on 
Alahazrat’s learning and that he had extensive knowledge of Rafidi 
literature as well. 





143 To distance from the three previous Khulafa; the first three caliphs: Sayyiduna Abi Bakr, 
Sayyiduna Umar, Sayyiduna Uthman .& and implying the Shiáh belief that the first three were 
usurpers and therefore they slander them, which is known as tabarra. 
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36. Hakku'l Ayb fi Hurmati Taswidi’sh Shayb 
Erasing the Blemish: On Prohibition of Dyeing One’s Hair Black 


Dyeing one’s hair black - regardless of the kind of dye or what it is named 
- is haràm in our madh'hab, except for the warrior in Jihad. The hadith of 
Muslim, Ahmed, Aba Dawid, Nasayi and Ibn Majah from Sayyiduna Jabir 
clearly says: “Colour this [grey hair] with something, but avoid black.” This 
short epistle explains the ruling concerning black hair dyes. 


37. Masayil e Samaa 
Rulings Concerning Music and Singing 


Listening to music is forbidden, haram. Listening to recitation of chaste 
poems in praise of Allah, his Messenger, exhortation toward noble deeds, 
praise of Awliya’a without accompanying instruments is considered as 
permissible by sufis with conditions such as the reciter and listener should 
neither be boys [who are not pubert] nor openly disobedient Muslims. 
This epistle is an answer to five questions related to music, singing, 
dancing, musical instruments. In a previous fatwa Alahazrat has said: “The 
pristine shariah closes the door to evil [fitna] and this thing [music] opens 
a huge doorway to sin and therefore how far removed it is from the noble 
shariah! One can see today how many ornery, mannerless chumps, rough 
and boorish who do not even know the basics of ablution and toilet 
manners; such people who don't know what is fard, wajib, sunnah, makrüh 
and haram in an ablution. yet they wear ochre robes and grow long hair 
like women and are engrossed in these satanic sounds day and night...” 


38. An-Nir wa’d Diya’a fi Ahkami Baad al-Asma’a 
Light and Radiance Concerning the Permissibility of Certain Names 


Names such as Muhammad Nabi, Nabi Ahmed should not be kept and it is 
forbidden to do so, as this description befits only RasulAllah &&. Those with 
such and other improper names should change them as soon as they are 
informed that they are disliked. In a hadith of Tirmidhi: "The Prophet & 
would change ugly names." In another hadith found in Musnad Imam 
Ahmed and Abi Dawid: “Verily you shall be summoned on the day of 
judgement called by your names and the names of your fathers. Therefore, 
choose good names.” Alahazrat clarifies and examines some names in this 
epistle and explains whether such names are permissible or not and if not, 
why. He also mentions hadith that mention the desirability of naming sons 
as Ahmed or Muhammad. 
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39. Nuzül e Ayat e Furqan Ba-Sukin e Zamin O Asman 
The Revelation in Furqan: That the Earth and Heavens are at Rest 


The verse of Surah Fatir: Verily it is Allah who sustains the heavens and the 
earth; lest they perish was mentioned by a scholar and friend of Alahazrat 
in defence of the heliocentric theory. Alahazrat refuted this opinion citing 
many hadith and verses. 


40. Shumil al-Islam li Usuli’r Rasūli’l Kiram 
The Honourable Forebears of the Messenger are Included Among Muslims 


The parents of Mustafa # are Muslims and will attain salvation. Some 
scholars differed, but the majority of Sunni scholars - in their love and 
respect to RasulAllah # incline toward the former opinion of salvation. 
Imam Jalaluddin Suyuti wrote a number of epistles proving this and 
refuted a contemporary scholar who held the contrary opinion and said: 


"...and let him spend all his energies to [prove it] if he is capable enough. When his 
reach falls short, and his knowledge reaches its limit, he extends his tongue and 
doles out abuses and insults. We belong to Allah; there is no strength nor power 
except granted by Allah...if he wishes me to revise the opinion which I have 
preferred, [meaning Islam of RasdlAllah’s 4 parents] even if I am shred to pieces I 
shall not repeal my judgement. And I intend not from it [being steadfast] except for 
siding with the right.” 


Alahazrat lists hadith and verses proving salvation and names 35 major 
hadith and figh imams who have explicitly attested to this belief. 


41. Hayatu’l Mawat fi Bayani Samayi'l Amwat 
Revitalising the Lifeless: On the Issue of the Dead Being Able to Hear 


Some Wahabis are vehement in insisting that the dead cannot hear; 
because this is one of the key premises to reject help and intercession of 
Awliya’a. Alahazrat received a fatwa for verification and attestation - 
which claimed that seeking intercession of Awliya’a was either polytheism 
or at least resembles polytheism. Alahazrat wrote this lengthy monograph 
and explains the following issues in detail: hearing of the dead, making 
duaa near graves of pious Muslims. In one section he quotes 60 hadith, and 
another section lists sayings of 175 sahabah, tabiyin and prominent imams 
who believed the dead can hear. In yet another section of the book, he has 
listed 200 citations - not just names but relevant quotes. This work has 
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attestations of famous scholars such as Imam Ahmed Zayn al-Dahlan who 
wrote: “I have seen this blessed work, which is full of elegant proofs; I have 
found it to be a text that promotes the beliefs of righteous people [ahl al- 
haqq] and annihilates the false beliefs of heretics and renegades.” Shaykh 
Sayyid Ibrahim ibn al-Khayyar says: “How many refutations upon 
refutations of álamà have I seen against misguiding heretics! But I have 
not seen anything like this epistle!” 


42. Az-Zahr al-Basim fi Hurmati’z Zakati 4la Bani Hashim 
The Smiling Flower: Concerning Prohibition of Zakat to Banu Hashim 


Is it permissible to give Zakat to Banü Hashim - mainly the descendants of 
RasulAllah &, and consider it as the one-fifth? Alahazrat answers this 
question in detail and explains that it is forbidden to give Zakat or any 
other charity to RasulAllah’s # family, the Banu Hashim. 


43. Akidu’t Tahqiq bi Babi’t Taliq 

The Definitive Research in the Issue of Conditional Divorce 

If the decision of something is dependent on a stipulated condition in the 
future, it is known as táliq. If one issues a divorce stating a condition, the 
divorce is effected whenever the condition is met in the future. A person 
issued such divorce and retracted later claiming that his intention was 
generic and not specific; a Deobandi mufti issued a fatwa dismissing the 
divorce based on a number of false premises. Alahazrat explains the issue 
of táliq in detail, which is now a reference for all Hanafi muftis. The 
question was in Persian and Alahazrat’s answer is also in Persian. 


44. Iqamatu’l Qiyamah ala Tayini’l Qiyami Li Nabi Tihamah 

Misery of Doomsday for those who Scorn Standing in Respect for the Prophet 
During celebrations of the birthday of the Prophet &, when the birth of the 
Prophet Æ is mentioned, the audience stands up in respect. The 
Wahabi/Deobandi groups frown on celebrating the birthday - indeed, 
Rashid Gangohi and his student Khalil Ambhetvi considered celebrating 
the mawlid as a pagan festival; and standing up in respect therefore 
(according to them) is an ugly innovation which was not present in the 
first three centuries of Islam. Alahazrat clarifies the Sunni position and 
refutes the ludicrous claim that anything not present in the first three 
centuries is an ugly bidáh. 
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45. Al-Mahajjatu’l Mu’tamanah fi Ayati’| Mumtahanah 
The Safe Haven: In the Verse of Mumtahanah 


As far as worldly relations are concerned, it is not against Islam to 
cooperate with Christians or people of other religions - in respecting!^^ 
their rights as humans, neighbours and so forth; being fair in dealing with 
them and being just; neither deceiving them, nor betraying their trust. 
Alahazrat writes:145 


۳ ۰ 146 
Bearing love and affection, 
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is entirely different from giving consideration and 
conducting transactions!" with someone. The difference between the two, is like 
that between the sky and the earth. It is permissible to conduct transactions and 
have dealings with anyone, except with apostates like Wahabis and Deobandis,'* in 
worldly matters, and [matters] in which there is no harm for religious obligations. 
The Dhimmi"? is similar to a Muslim in all such dealings: "They shall have the same 


rights and obligations as us". P? It is permissible to conduct transactions even with 


non-dhimmis. 


Transactions like buying and selling, leasing and renting, giving and 
accepting gifts (upon the condition that these gifts are permitted by the shariah); 
and to purchase anything from them, when such goods are of benefit for Muslims; 
and to sell them anything except weapons"? or such things that may be (mis)used 


to insult Islam. 





144 Respect, as in ‘being mindful’ and ‘consideration.’ 

145 AI-Mahajjatu'l Mu'tamanah fi Ayati’l Mumtahanah, Imam Ahmed Rida Khan. 
146 mawalat 

147 mudamalat 


148 That is, the apostates among them. Because, in our times, many who call themselves as 
Deobandis are not aware of the heresies of their elders, unlike in Alahazrat’s time; and not all 
Wahabis in our time can be ruled as apostates. Allah taala knows best. 


149 dhimmi: a non-muslim living in Muslim lands and under Islamic rule. Literally ‘those 
under Muslim protection.’ 


159 [n worldly matters. lahum mà lana wa dlayhim ma álayna. 


151 Non-dhimmi: those non-muslims who may live in Muslim lands but do not pay jizyah; or do 
not live in Muslim lands at all. 


152 That may be used against Muslims in war. A hundred years ago, these were swords and 
sticks; but in our times, non-Muslims have far more powerful weapons, which makes this 
condition irrelevant. 
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So also, it is permitted to employ them to do things that are not contrary to the 
shariáh; and to accept employment of non-muslims in permissible activities that are 


not humiliating [to Muslims]; so also is hiring them and getting hired by them. It is 


permissible to give them gifts as goodwill’? 


154 


as long as such gifts do not honour the 


rituals and religious customs of infidels,” and to accept their gifts as long as such 
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gifts do not contravene or criticise Islam. It is even permissible to marry a 


Christian or Jewish woman. As long as they make peace with us, we shall be inclined 


towards them [in amity] — as long as such treaties do not force us to make halal as 


156 So also, [it is allowed] to have contracts with them, and 


have covenants with them to a certain extent; and when such a permissible 


harām and vice versa. 


covenant is made, it is obligatory to fulfil it and it is forbidden to betray or renege 
from such promises. 


Whether in Muslim lands or not, coexistence and cooperation with non- 
Muslims was never forbidden in worldly matters. This does not mean that 
Muslims can compromise on religious obligations or appease non-Muslims 
by embracing their religious traditions, ceremonies or condone them. This 
is a seminal treatise on living in harmony with others and at the same time 
maintain our religious identity and be firm on our religion. 


46. Samahu'n Nadarà fimà Yürithu'l Ájza Mina'l Mà'a 
Exemptions in Exceptional Conditions Causing Disability from Using Water 


Alahazrat explains 175 instances when one is exempt from using water for 
ablution. Some examples: If a woman has to do wudü and she is in the 
presence of a non-mahram man; she should not reveal her arms but do 
tayammum instead. This is perhaps again unique to Alahazrat that some 
monographs are nested within another. One possibility of inability (and 





153 maslahat e sharayi: for a valid reason and not contrary to shariáh; for diplomatic or 
political reason and for the long term benefit of Muslims. 


154 For example, gifting a Cross to Christians or gifting idols or unislamic religious motifs. 
However, giving any other gifts to Christians, Hindus or any other non-Muslims is permissible 
as explained earlier. 


155 For example, it is not permissible to accept a bottle of wine or figurines considered as gods 
by Hindus. 


156 That is, as long as our religious matters are not disturbed. For example, usury is haram 
and polygamy is halal. 


157 Permitted by the Shariah. 
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hence excuse) of using water is when the time for Salah is constrained and 
if one does an ablution, he/she may not be able to pray in time; which is 
one of the 175 instances. But then, Alahazrat saw the need to elaborate on 
it and address associated issues, so he wrote a nested monograph: Al-Zafar 
li Qawli Zufar. Imam Zufar permits this case in opposition to the three 
imams of the madh’hab: Imam Aaézam, Abt Yisuf and Imam Muhammad. 
Alahazrat inclines towards Imam Zufar’s position and verifies another 
report from all three imams that agrees with Imam Zufar; moreover it is 
corroborated from a number of secondary aspects in other fatawa. 


47. Tanwir al-Qindil fi Awsaf al-Mindil 
Illuminating Lights: Commending the Use of Towel 


Do we lose reward if we dry our face with a towel after ablution? 
Alahazrat replies that one does not lose reward by drying with a towel 
after ablution. He lists a number of hadith that indicate using a towel after 
ablution is praiseworthy. 


48. Al-Ijàzatu'l Matinah li Ulamayi Bakkah wa’l Madinah 
Exuberant Authorisations for the Scholars of Makkah and Madinah 


Alahazrat listed all his authorisations to various Wlama of Makkah and 
Madinah. In his authorisations to prominent lama he mentions various 
isnads he has from his masters. 


49. Niymu’z Zad li Rawmi'd Dad 
Excellent Provision: On the Ephemeral Pronunciation of Dad 


This is an answer to a query on the pronunciation of dad and its 
phonology. The question is in Persian and Alahazrat also answers it in 
Persian. 


50. Lamá al-Ahkàm án là Wudü'u Mina'z Zukàm 
Radiance ofthe Ruling that Ablution is Not Necessary for a Runny Nose 


Someone asked whether the wudü will be nullified on account of a runny 
nose. Alahazrat replies (as the title informs) that it is not necessary. 
However, Alahazrat evaluates the state of impurity of various things. 


51. Az-Zulal al-Anga min Bahri Sabqati'l Atqà 
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Pure and Sweet Water from the Ocean of The Primal Pious 


This treatise discusses the tafsirs of the verse: wa yatajannabuha'l atqa, 
and that it was revealed commending Sayyiduna Abu Bakr &. It is one of 
Alahazrat’s lengthy monographs in more than 200 pages. 


52. Qawariyu' Qahhar ála'l Mujassamati'l Fujjar 
Blows of The Powerful upon Anthropomorphist Villians 


Islamic belief does not admit anthropomorphism. But there are a few sects 
that insist on literal interpretation of verses and hadith rendering a 
number of things anthropomorphic. In our times, the so-called Salafis and 
Wahabis have anthropomorphic ideas. In India, like other modern 
heresies, this too was introduced by Ismayil Dihlawi. Alahazrat lists fifteen 
statements of belief from a Sunni perspective. 


1. 
25 


Allah taala is free from every fault or flaw or shortcoming. 


Everybody, everything is dependent upon Him; and He is not 
reliant on anything or anybody. 


He is transcendent from bearing any resemblance to the creation. 


He does not change; He is as He was in pre-eternity and He shall 
be forever and ever like He is now. It is muhal for something to 
happen or that which can alter Him. 


He is not a body and He is Transcendent fom everything that is 
suggestive of bodies. 


He is transcendent from magnitude; one cannot say this much, 
this big and so forth. [He is not] tall, wide, thick, thin, little or 
more, countable or weighable, big or small, heavy or light. 


He is transcendent from having a shape - [He is] neither wide or 
narrow, nor spherical or long, nor triangular or conical, nor 
straight or oblique nor any other shape. 


He is transcendent from having limits or extents; and in this sense 
He is neither unlimited in the sense of being [physically] spread 
out without limit; that is, He is free from any concept of 
magnitude. In other words, when we say He is transcendent from 
limits we mean negation of imposing any limits; not attestation of 
unlimited magnitude. 
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9. Heis not made from anything. 


10. Parts and sections cannot be conceived or considered in Him, 
even hypothetically. 


11. He is free from directions or [having] edges or [being on a] side. 
One cannot say that He is on the right or left; direction means 
front and back; similarly, [in this sense] He is not above. 


12. He is not joined with anything in the creation such that He is 
attached. 


13. He is not detached from the creation - to mean that there is a 
[physical] distance between Him and the creation. 


14. Heis transcendent from place and location. 


15. He is transcendent from standing, sitting, descending, ascending, 
walking, stopping etc., and all conditions and necessities for 
bodies. 


53. Al-Tahbir bi Babi’t Tadbir 
The Writing: Concerning the Issue of Planning 


Everything is according to the destiny and decree of Allah taala. But 
planning for something within sharayi bounds is certainly not against this 
belief. We live in a world dependent on means; and Allah taala in His 
infinite Wisdom has ordained means to be connected with effects. This 
monograph contains 40 hadith that approve of planning and that planning 
does not contradict faith in Divine Decree. 


54. Surür al-Yid as-Sayid fi Hilli’d Duda Baáda Salati'l Yid 
Joy of the Blessed Eid: On Permissibility of Supplication After Salat of Eid 


Mawlana Abd al-Hayy Lucknawi [1264-1304] has said in his fatwa that 
supplication after the Eid prayer and khutbah is not proven, nor found in 
the practice of RasulAllah # or the companions. Based on this fatwa, the 
Wahabis have caused another fitna calling this a bidah. Even Deobandi 
muftis are divided on this issue. Alahazrat proves from hadith that doing 
so is permissible and praiseworthy and those who call it a bidáh are in 
error; the second part clarifies the fatwa of Lucknawi. 
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55. Ismaá al-Arbayin fi Shafaati Sayyidi’] Mursalin 
Hearing the Forty: On Intercession of the Master of all Messengers. 


Someone asks: "In which hadith is it mentioned that the Prophet # is an 
intercessor?” Alahazrat cites forty hadith that prove RasulAllah # is the 
greatest intercessor. 


56. Al-Budur al-Ajillah fi Umuri Ahillah 
Prominent Moons: Concerning Crescents 


The sighting of the crescent is important to calculate the start of the 
month; and thus the beginning and end of Ramadan, and to calculate the 
beginning of Dhi’l Hijjah in which the Hajj takes place. Therefore there are 
a number of rules governing viewing, informing, bearing and accepting 
witness about the crescent and so forth. In this monograph Alahazrat 
explains all the rulings concerning new moons in two sections: 


1. Fifteen points concerning the importance of sighting the crescent 
and associated issues and rulings. 


2. Twenty points concerning unreliable methods of establishing the 
crescent and associated issues. 


Alahazrat wrote a commentary Nür al-Adillah li'l Budüri'l Ajillah and gloss 
Rafü'l Íllah án Nüri'l Adillah on this monograph. 


57. Munir al-Ayn fi Hukmi Taqbil al-Ib’hamayn 
The Lustre of Eyes: The Ruling on Kissing Thumbs 


Hanafi imams have said that it is mustahabb to kiss thumbnails when the 
name of the Prophet # is mentioned in the call to prayer. Ibn Aabidin in 
Radd al-Muhtar and Quhistani,15* based on the hadith of Daylami narrated 
in Musnad al-Firdaws: “Wiping the eyes with the tips of both index fingers 
after kissing them when the mu'adhdhin says: ash'hadu anna 
Muhammadan rasülullàh and say: I bear witness that Muhammad & is 
His Slave and Messenger, I am pleased with Allah taala as my Lord, with 
Islam as my religion and [Sayyiduna] Muhammad & as Messenger”.159 





158 Shamsuddin Muhammad al-Quhistani [d.950 or 962] in Jami yu’r Rumiz, a commentary 
on Nuqayah by Sadru’sh Shariah Imam Ubaydullah ibn Mastiiid al-Mahbubi [d.747]. 


159 Sakhawir, Maqasidu'l Hasanah, #1021. 
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Sakhawi ended his comment on the above hadith in the words: “No sahih 
marfuu!® narration is established in this matter.” Those who consider it a 
bidáh quote this statement and insist that the hadith is false. Alahazrat 
explains how “it is not sahih” does not necessarily mean it is false. Sahih is 
a term used for the highest level of authentication; and not-sahih may also 
mean hasan and dayif, which are accepted in such supererogatory matters. 


58. Al-Had al-Kaf fi Hukm ad-Diaaf 
Essential Guidelines Concerning Weak Narrations 


One of the prevalent diseases in our time is the mindless parroting of 
common people about a hadith being ‘weak’ or dayif. Particularly among 
the heretical sect that calls itself Ahl Hadith or Salafi. Excepting a handful 
in this sect, who also make blunders, the rest are ignorant of hadith 
principles; yet, they arrogantly scoff: ‘that hadith is weak.’ Whenever one 
encounters such folk trying to appear too clever by half, they should be 
asked to explain the basic classification of hadith; most likely, they will fail 
in the first screening. The so-called Ahl e Hadith, who do not follow any 
Imam and disparage taqlid are incapable of understanding the hadith in 
Bukhari - can any of them pick up an unannotated version of Bukhari and 
explain the hadith on their own or analyse the narrators without resorting 
to any commentary or dictionary - because repeating an Ibn Hajar or Ayni 
is nothing but taqlid. Here are a people who cannot even read Bukhari in 
Arabic, and rely on defective translations - but yet have the temerity to 
scoff taqlid, even though hadith masters like Ibn Hajar, Ayni, Suydti, Qari 
or Zabidi were mugallids a followed a specific madh’hab. There is a 
unanimous agreement among hadith specialists and jurists that a weak 
hadith can be used as evidence in supererogatory deeds, morals, 
commendations and encomiums. Indeed, weak hadith is not sufficient to 
establish an article of faith, or a fard or wajib; nor enough to rule 
something haram. But it does not mean that it is false - nor that it should 
be discarded without a second thought. Imam Nawawi has said: “Scholars 
have agreed that it is permissible to act upon weak hadith in matters of 
supererogatory deeds or commendations..” In this seminal tract Alahazrat 
explains the principles and practice concerning weak hadith citing more 
than sixty hadith and fiqh authorities. 





160 That which is traced back to RasulAllah # as his own word, action or assent. 
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59. An-Nahy al-Akid ani’s $alati Wara’a Ada’t Taqlid 
Definite Prohibition: On Praying Behind Deniers of Taqlid 


Is it permissible to pray behind those who reject taqlid of the four imams? 
Those who call themselves as Salafis or Ahl e Hadith in our times and 
consider following an imam as bidah and some people even call it 
polythesim! This monograph was written to refute them and as he himself 
says: "it is not right to pray behind a ghayr-mugallid; and together I shall 
mention their beliefs, the state of their being and their subterfuge among 
other issues" An extensive discussion and refutation of Anti-Madhhabis in 
which Alahazrat quotes numerous hadith. 


60. Anwaru’l Intibah fi Hilli Nidayi Ya RasalAllah 

Rays of Awakening: On the Permissibility of saying “Ya RasulAllah” 

A Muslim who believes that only Allah taala is God and RasülAllah & is His 
Messenger says after his prayers: as-salatu wa’s salamu dlayka ya 
RasülAllah!6* and as-aluka'sh shafaáh ya RasulAllah.16? Is it permissible to 
say so? And what is the ruling concerning those who claim that it is kufr 
and polytheism? 


Alahazrat replies that it is permissible and major scholars of hadith and 
fiqh have permitted it such as Imam Subki, Allamah Fasi, Allamah Ali al- 
Qari, Shaykh Abd al-Haqq al-Dihlawi, Ibn Hajar al-Haytami, Imam 
Khayruddin Ramli, Shah Waliyullah!63 etc. and they cite the hadith of 
Tirmidhi,!% in which a blind companion was taught duaa by RasulAllah # 
in which the phrase, ya RasulAllah is mentioned. Indeed, every Muslims 
utters this phrase in his obligatory prayers everyday in tashahhud when 
he says as-salamu dlayka ayyuha’n nabiyy. 





161 Blessings and salutations be upon thee O Messenger of Allah. 
162 | ask thee to intercede for me, O Messenger of Allāh. 


163 In his poem: Afyabu’n Nagham fi Mad’hi Sayyidi’l Arabi wa’l Ajam, Section Eleven and in 
Mad'hiyyah Hamziyyah. Not just as expression in poetry but in the commentary of both verse, 
he himself specifically mentions seeking help from RasülAllah &&. In the beginning of the 
former he says: "Mention of some tribulations in our time, and to seek help [intercession] 
from the soul of RasülAllah & is necessary". 


164 which according to Hakim fulfils the conditions of Bukhari and Muslim and also reported 
in Tabarani and Bayhaqi. 
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61. Ahla Mina’s Sukkar li Talbati Sukkar Rosar 
Sweeter than Sugar; for those Seeking Sugar of Rosar 


Sugar cane juice is brown in colour and raw sugar is also brown. In the 
refining process, activated carbon is used to decolorise sugar. In the 
past165 activated carbon was mostly in the form of bone char or animal 
charcoal obtained by burning animal bones in an oxygen-depleted 
atmosphere. Alahazrat was asked about sugar in which animal charcoal 
was used, and the mill owners did not bother or care whether those bones 
were of halal animals or slaughtered in halal fashion. Before answering the 
question, Alahazrat presents ten preliminaries - actually detailed 
discussion of principles of fiqh - and based upon which, he issues the 
ruling concerning such sugar. 


62. AI-Hadi al-Hàjib án Janazati'l Ghàyib 
Guide to the Barrier that Prevents Funeral Prayer in Absentia 


The flanafi madh'hab stipulates that the body of the deceased be present 
for funeral prayer. In this short epistle Alahazrat answers the following 
questions concerning funerals: 


1. Is it permissible to repeat the funeral prayer after the kin of the 
deceased have already finished their prayer? 


2. Is it permissible to perform funeral prayer for someone in 
absentia? 


3. Ifthe imam is a Shafiyi and he prays funeral in absentia or repeats 
a prayer, is it permissible for Hanafis to follow him? 


In summary, it is not permissible to repeat the prayer if the kin of the 
deceased have already performed the funeral prayer; Alahazrat quotes 
207 citations from 85 sources to validate his answer. He has also explained 
it in another epistle An-Nahy al-Hajiz dn Takrari Salati’l Jandyiz. Answers 
to the second and third question are also negative: it is not permissible to 
pray in absentia, neither alone nor following others. 





165 Apparently, it has now been replaced by modern methods of decolorisation. See 
http://www.sucrose.com/rdecolhtml; also see http://www.sucrose.com/lrefhtml for 
information on sugar refining. 
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63. Iljam as-Sadd án Sunani'd Dàd 
Reining the Inhibitor of the Sunnah in Pronouncing the Letter Dad 


Many people in non-Arab countries - and even in Arab countries - 
pronounce the letter dad incorrectly. People in India and Iran convert it to 
z and some Arabs convert it to Z as in Zalim. But what makes this worse is 
the laxity of scholars who are themselves heedless in uttering letters 
properly. It is mandatory for every Muslim to try and learn to pronounce 
the letters of the Qur'àn; and they are exempt only if they have tried their 
best but have physical or linguistic disabilities. 


64. Barakatu’s Sama’a fi Hukmi Israfi’l Ma’a 
The Munificence of the Heavens: Rulings on Wastage of Water 


One usually finds a few lines in books of fiqh on wasting water in ablution 
(or otherwise) being impermissible. Alahazrat has written an extensive 
treatise of 160 pages on this seemingly simple topic citing numerous texts 
and highlighting various aspects and which, like many of his works is 
perhaps the only such book dedicated to the topic. 


65. Anfasu’l Fikar fi Qurbani’l Baqar 
Refined Thoughts Concerning Sacrificing of Cows 


In the guise of seeking fatawa some people seeking to ban cow slaughter 
asked a few questions whether it was obligatory to slaughter cows. Some 
scholars fell for the ruse and said it was not - but Alahazrat recognised it 
right away and refuted this strategem of idol worshippers and explained 
the difference between not doing something and specifically abstaining 
from something - not sacrificing a cow is not a sin, but to specifically 
abstain from sacrificing a cow is not permissible either. 


66. Qasidatàn ar-Rayiyatan 
Two Elegant Odes 


Alahazrat has written two odes totalling 313 verses in praise of Shah 
Fadlu'r Rasül Badayüuni, one of the foremost Sunni scholars in India and 
the defender of Ahlu’s Sunnah who stood undeterred in the face of Wahabi 
onslaught. He was born in 1213 and passed away in 1289. Sayfu’l Jabbar, 
Bawariq e Muhammadiyyah, Tas’hihu’l Masayil, Al-Mutaqad al-Muntaqad, 
Fawzu'l Mu'minin, Talkhis al-Haqq, Ihqaqu’l Haqq, Sharh Fusisu’l Hikam, 
Risalah e Tariqat, Marginalia on commentary of Mir Zahid on Risalah 
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Qutbiyyah and Mulla Jalal, Tibb al-Gharib, Tathbitu’l Qadamayn, 
Commentary on Selection of Hadith from Sahih Muslim, Faslu’l Khitab, Hirz 


e MuáZZam are his well-known works. Alahazrat's annotations on his Al- 
Mutaqad is named Al-Mustanad. [See #10 in this list]. 


67. Jumalu’n Nar fi'n Nahyi'n Nisa'a án Ziyarati'l Qubür 
Lustrous Lines on the Prohibition of Women Visiting Graves 


Alahazrat was asked about women visiting graves which Mawlana Fadlu'r 
Rasül in Tas'hihu'! Masáyil and [Ibn Nujaym] in Bahr ar-Ráyiq have 
permitted. He replied: 


I prefer the contrary opinion and my fatwa has been published in Tuhfah e 
Hanafiyyah long ago. I consider it objectionable for women to visit graves of 
Awliya’a or others following the master, Shaykh Ibrahim Halabi as mentioned in his 
Ghunyah; except to visit the radiant mausoleum of RasdlAllah && which is either 
wajib or almost wajib, based on the exemption mentioned in Bahr ar-Ráyiq. 
Particularly in our times, when storms of indiscretion are raging — dancing, music, 
singing are rampant in [what should have been] austere anniversaries, committed 
by ignoramuses. I find it dislikable for even men to attend such places, let alone 
those folk whom RasülAllàh & termed "delicate glasses" advising Anjashah to recite 


167 


softly. 


And as a follow-up explained the ruling in considerable detail. 


68. Al-Juraz ad-Dayyani ala al-Murtadd al-Qadiyani 
The Sword of the Eternal Lord upon the Qadiyani Apostate 


Heretics try to befuddle Muslims by asking inconsequential questions and 
shift the focus from their main issues. The Qadianis are apostates for 
dozens of reasons, but still they argue about secondary issues such as the 
demise of Sayyiduna Yisà álayhi's salàm. Alahazrat in his inimitable style 
refutes the Qadiani claim and clarifies the hadith they quote to mislead 
common folk. This is among Alahazrat’s last works, if not the last, as it was 
written in Muharram, less than two months of his passing in Safar 1340. 





166 Yrs: anniversary of Awliya’a, pl. adras. 


167 Hadith of Muslim #2323, Kitab al-Fadayil. Reported by Anas, that RasilAllah 4 was ona 
journey and a black slave named Anjashah would sing [driving the camel] and RasülAllah 4 
said: “Slowly, lest you break the glasses” 
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Poetry 


Alahazrat wrote poetry in all three languages - Arabic, Persian and Urdu 
and employed all forms of poetry. However, his subject was always 
RasulAllah # or Awliya’a or Islamic topics. The late Prof. Sayyid Masttd 
says that the two-part Haddayiq e Bakhshish does not contain his entire 
poetry, but is only an anthology. Some more poems were collected from 
various sources and published it as the third part posthumously. However, 
this part had a number of spurious compositions, additions and typos, 
stirring a minor controversy. Many of his poems would be published in 
magazines which are now probably lost for ever, and some lengthy poems 
are in private collections. Similarly, his Arabic and Persian poetry is still 
scattered. The late professor, who was among the foremost Alahazrat- 
scholars collected his persian verse and published in a slim volume titled: 
Kalamu’l Imam. 


Alahazrat was very cautious in his poetry - it consisted mostly of eulogies 
of the Prophet # and in his own words: "it is the toughest form of poetry, 
even though people think it is the easiest. It is like walking on the edge of a 
sword. This is because, if a person exaggerates, he will have elevated him 
&& to godhood; and if he is reticent, he may diminish his lofty stature." His 
poetry does not use any word that does not befit the stature of RasülAllah 
&& nor does he use expressions that may appear to contradict the creed of 
Ahlu’s Sunnah. 


Once his brother, Mawlana Hasan Rida showed hima stanza: 


khudayi bhi hoti jo dene ke laayiq 
khuda ban ke aata khuda ka woh banda 
if it was possible to give godhood 

that slave of God would come as god.’ 


Alahazrat immediately changed it to: 


khudayi bhi hoti jo taht e mashiyyat 
khuda ban ke aata khuda ka woh banda 
if godhood were governed by Divine Will 
that slave of God would come as god. 





168 This is muhal, based on a muhal premise; as it is said in the verse: “Tell them: if Rahman 
had a son, then I wouldst be the first to worship him" Sürah Zukhruf, 43:81. 
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In this beautiful replacement, he helped the poet avoid a potential 
misunderstanding and secondly, he described the Sunni creed that 
'godhood' or being god is muhál for everyone in the creation and also that 
such things are precluded from Divine Power. 


Another couplet, describes his approach to poetry: 


yahi kahti hai bulbul e bāgh e jindfi ke raza ki tarah koyi sihr bayafi 

nahiíi hind meifi wasif e Shah e huda, mujhe shokhiy e tab'a e raza ki qasam 
The nightingale in the garden of paradise says: a wizard like Raza, enchanter 

In India, there is none other; says the vivacity of my nature! 


In the famous Qasidah Miyrajiyyah, he says: 


sana-e-sarkar hai wazifah qabul-e-sarkar hai tamanna 

na shayiri ki hawas na parwah, rawi thi kya kayse qafiye the 
My sole aim is to praise my Master; and hope that he accepts it 

I am not worried about poetry; nor rhyme nor meter. 


In one verse he says: 


parah e dil bhi na nikla dil se tuhfey meifi raza 

un sagan e kuu se itni jaan pyart wah wah! 

You did not take out a part of your heart as a gift, O Raza! 

Is your life more beloved to you than the dogs in his street? 


Every line of his poetry is quotable, and one more memorable verse: 


Allāh! kya jahannam ab bhi na sard hogā 

ro ro ke Muştafû ne dariya bahû diye haifi 

O Allah! Shall the fires of hell not quench yet? 
Even after Muştafã # has let flow rivers of tears? 


One of his well-known eulogies ends thus: 


kah legi sab kuch unke sana khwāñ ki khāmoshi 
chup ho rahā hai kah ke maiñ kyā kyā kahūñ tujhey 
The speechlessness of he, who extols thee is telling; 
Lost for words he falls silent, how to describe thee? 


GR 
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CHRONOLOGY OF KEY EVENTS 











Hijri Gregorian Age Event 
1272 1856 * Birth: 10^ Shawwal 1272 / 14" June 1856 
1276 1860 4 First completion of Qur’an recitation 
1277 1861 5 First speech in Rabiy al-Awwal 
1285 1868 First Work in Arabic 
Graduation — 13 years, 10 months and 5 days 
1286 1869 13 
Begins to Teach and Issue Legal Edicts Under Supervision 
1291 1874 19 Marriage 
1292 1875 20 Birth of Eldest Son: Mawlana Hamid Raza Khan 
1293 1876 21 Permission to Issue Legal Edicts Independently 
Tariqah: Initiation and Permission to Initiate (Bayat/Khilafat) 
1294 1877 22 
First Urdu Work 
First Hajj and Visit to the Two Sanctuaries 
\jazah in Aadith from Shaykh Ahmed Zaynt Dahlan al-Makki 
1295 1878 23 
\jazah in Aadith from Shaykh Abd ar-Rahman al-Siraj 
\jazah in Hadith from Shaykh Ausayn Salih Jamalu’l Lay! 
1298 1881 26 First Persian Work 
1307 1889 35 Sub'hün as-Subbüh 
1310 1892 38 Birth of Second Son: Mawlana Mustafa Raza Khan 
1311 1893 39 Attends the Inaugural Session of Nadwatu’l Ulama in Kanpur 
1313 1895 41 Al-Fadl al-Mawhibi 
1315 1897 43 Dissociation from the Nadwah Movement 
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Hijri Gregorian Age Event 
Refutation of Qadiyani False Prophet 
1317 1899 45 
Refutation of Nadwah: Fatawa Al-Haramayn 
1318 1900 46 Hailed as Mujaddid/Reviver of the age by Indian Scholars 
1320 1902 48 Al-Mustanad Al-Mutamad 
Establishment of the School Manzar e Islam in Bareilly 
1322 1904 50 
Begins Compilation of Fatawa Ar-Ridawiyyah 
1323 1905 51 Second Hajj and Visit to the Two Sanctuaries 
\jazah of Hadith Given to Scholars in Makkah and Madinah 
Attestions on his Fatwa and Ausam al-Aaramayn 
1324 1906 52 
Al-Dawlatu'| Makkiyyah and Endorsements 
Return From Hajj 
1325 1907 53 Collection of Poetry Aadayiq e Bakhshish in 2 Volumes 
Jadd al-Mumtar, A gloss on Radd al-Muhtar in 5 Volumes 
1326 1908 54 
Tamhid e Imàn 
1330 1912 58 Translation of The Qur'àn : Kanzu'l Iman 
1334 1916 62 Refusal to Attend a British Court and Exemption 
1336 1917 64 Establishment of Organization: Raza - e - Mustafa 
1338 1919 66 Refutation of Albert Porta's Doomsday Prediction 
1339 1921 67 Illness and relocation to Nainital in Ramadan. 
1340 1921 68 Passing Away on 25^ Safar 1340 / 28" October 1921 








Imam Ahmed Rida's age according to the lunar calendar is 68 years and the solar calendar is 65 years. 
Age computed in this table is according to the lunar calendar. 
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SOURCES 


Hayat e Alahazrat in two volumes by Mawlana Zafaruddin Bihari, 
Alahazrat’s student and his foremost biographer. 


Alahazrat Number, a special issue of the periodical Al-Mizan first 
published in 1976, and subsequently republished by the Al-Qari 
magazine of Delhi in 1989. It has been recently published as a hard- 
bound book by Zia-ul-Qur’an Publications, Lahore, Pakistan titled, 
Anwar e Raza in 2000. This is a collection of articles and 
biographical notes, bibliographical data and critical appreciation of 
Alahazrat’s works by major scholars in the subcontinent. 


Hayat e Mawland Ahmed Raza Khan by Dr. Sayyid Mastiid Ahmed. 
Sawanih Imam Ahmed Raza by Mufti Badruddin Qadri. 

Khulafa e Muhaddis Baraylawi, Dr. Sayyid Masûüd Ahmed. 
Al-Mujmal al-Mudddad, Mawilana Zafaruddin Bihari. 

Al-Ijazatu’l Matinah 


Biographical notes by various authors in their introductions to 
Alahazrat’s books of which the following are prominent: 


a. Preface to Fatawd ar-Ridawiyyah by Mawlana Abdu’l Hakim 
Sharaf Qadiri. 


b. Preface to Qasidatan Rdyiyatan by Shaykh of Baghdad 
University 


c. Foreword to Al-Dawlatu’l Makkiyyah by Prof. Sayyid Masuud 
Ahmed. 
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Abu Hasan is a student of Islamic sciences and Sacred Law. Hanafi- 
Maturidi and aspirant to the Qadiri path, he is an ardent admirer and 
follower of Imam Ahmed Rida Khan al-Baraylawi «=. He translates bits 
and pieces from classical texts in the course of his learning for his own 
revision and as helpful notes to beginners like himself. Some of his 
articles/translations can be found on tanwir.org and ridawiLorg. 
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